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17 4 HO tis Treatiſe owes its 
94e Birth to Mr. Dodwell's late 
Book as the Occaſion of it, 

yet I concern my elf no further in 

3 the Controverſy between him and his 
- Adverſaries than only as to the Natu- 
ral Immortality of the Soul, and 
that too no further than (for the better 
Accommodation of it) to endeavour to 
exhibit a right * of the Nus ſtion, 
that bing what J 1 — len 


To the Reader. 


to be wanting both upon the Subjed it 
{| If, and in the late Debates that have | 
en concerning it, by what I have ſeen Phi 


And tho I happen to appear in the ] 
Rear of this Cantrovenſy, jet I think 
that what is here undertaken ſhould have - 1 
been done at firſt, and that twould be 
well if all Queſtions were firſt ſtated 
before they are diſputed, according to 
that laudable Practite obſery'd in our 
Academicah Exerciſes of premi ſing bat 1 
we call a — baſin: the Ar- ee. 
gamentation. And if this be thought |} . 
' neceſſary in Scholastic Diſputes which 

are for Exerciſe and Tryal's ſake, | 
much more ir it in ſuch Debates as are 
ferious and in good Earneſt, and up- 
on Matters of the FigheSt Importance, © 
For by this means, not only a great | 
deal of trifling Anmſement, and im- 
pertinent Wrangling is cut off, but alfo 


many 


To the Reader. 


it many Heats and Paſponate Movements 
e prevented, which but ill become either 
n © Philoſophers or Chriſtiahs. Both which 
it concerns to preſerve ſuch a Temper in 
J their Ingagements, that they may not 
e Charity, while they inquire af- 
ter Truth. 18 i J ra 35 


I bade beſtow'd a pretty deal of 
I Confoderation upon the Matter in hand, 
and therefore am the more. likely to 
have Stated it right. And J hope 
I have done. ſo, and alſo that I hade 
e expreſs d my. Thoughts with a competent 
Meaſure of Cleargeſs, ſo as to be 
* wnderſtond by thoſe of the Learned 
1 (for my very Subject limits me to 
them) who will be pleasd to afford 
Attention enough to underſtand what 
perhaps cannot be underſtood without 
it, and that tho I ſhould be other- 
J wiſe never ſo clear. Which indeed 
is what I always endeavour to be, as 

thinking 


— wed 


To the Reader. 
thinking Darkneſs and Obſcurity next Uns 
to Erxrour and Miftake in Reaſoning, 
One of the greateſt Faults in any 
Writer. I hope I have avoided both. 2 
But yet however being ſenſible what 
an Important as well as Nice Argument 
I am concern d in, as alſo of my o 6. 
Infirmity in managing it, I willingly % 
ſubmit what I have written to matu- 
rer and better Judgments, being ready | 
upon better Information, to depart from | 
any thing that is here maintain d. 


There is a Paſſage in I St. Am- pn 
broſe relating to the matter we are 
upon, which I would commend to the | 
Conſideration of the Learned Reader. 
Alia Immortalitas ſuz (that is Divi- 
ne) Nature, alia noſtræ eſt. Non 
ſunt Fragilia comparanda Divinis. 
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+ Tom. 4. De fide ad gratianum Auguſtum. 


lib. 3 C. 2. 
Una 


To the Reader, 

Una ſola ſubſtantia Divinitatis eſt, 
$quz Mori neſcit. Unde & Apo» 
Meolus cum ſciret & Animam & 
Angelos Immortales, quod ſolus 
Deus Immortalitatem habeat pre- 
| Fdicavit. Again, Nec Angelus Im- 
| Emortalis eſt naturaliter, cujus Im- 
mortalitas in voluntate eft Crea- 
Jtoris. When the Reader has peruſed 
this Diſcourſe, he will find how far 
theſe Words are to my purpoſe, and 
bow far they diſagree with the Prins 
J ciples upon which I proceed. That 
wherein he ſeems to me to be faulty 
is, that he affirms that abſolutely 
the Immortality of the Soul, which is 
true f it only in one determinate ſenſe. 
And the ſame I take alſo to be the 
Fault of Mr. D. And accordingly 
the main thing wherein I make bold 
to differ from that Learned Perſon as 
to the Natural Mortality of the Soul, 
is that what he affirms concerning that 

| matter 
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a Common-place Diſcourſe 1 upon the 
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ed by ſome whoſe Eoncern it is to have 
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* upon bis Principles doubt of it, yet the 
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2 A Dee eber üg 
evident as the Nature of the thing would 
pun And enough to ſerve the Intereſt of men 
rality, and the purpoſes of # vertuous Wlmn 
Eife, and which — it may be diſ- We 


Infidel 485 is yet ob ſe generally be- | 
= as a certain Trüch, the? tho? perhaps it 
not be. con} derld + with. that ſerioul- I 
and waktfaldels of Attention, which 
a Truth of that Importance, not to ſay an 
Article of Chriſtian Faith, may deſervedly | 
For fo alſo it is, being made 
ſuch by hi * has brou t Life and Im- 
mortality ts light by the Gofpel. Reve- 
lation has aſcorgal Aue what Philoſophy has 
repreſented as a very credible Theory, and" 
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the Nuturdl Iovinort wortality of the Soul: 5 
1d Ia more ſpecial Determination and Improve: 
ment of it. Natural Immortality ſuppoſes 
immortality, as every ſpecial Idea does its 
general. But Immortality does neither ſup- 
Poſe, not neceſſarily infer Natural Immor- 
tality. The Reaſon is, becauſe the ſpecies 
ally contains the Genus, as having that 
and ſomething more; whereas the Genus 
Fecontains the Species only in .Power and 
Capacity. And ſo tho we may argue from 
his to that, yet we cannot argue iron! that 
to this. The Soul may be Immortal, and 

yet not naturally ſo. Whereby it plainly 
Jappears, tliat theſe are two Queſtions. 
3. My preſent Concern is with the latter 
of theſe, not to conſider the Immortality 
of the Soul abſolutely and at large, but 
he Natural Immortality of it; and that 
not ſo much to prove that the Soul is natu- 
fally Immortal, as to ſbew and ea how 
dnd- in what ſenſe. it is ſo. Somie things 
perhaps may incidentally fall in relating 
to the other; but my main Buſineſs ſha 
be not to prove the (Cancluſſau, but rightly 
to ſtate tlie Queſtion. A thing very necef- 
ſary to be done in all Caſes of Controver- 
ſy, and which notwithſtanding all that has 
been written upon the Imfrorrality of the 
Soul, I take to be very mich wanting here. 
And therefore thinking it eo eiE,it that 
2 B 2 '_ every 
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e one Would win ſore AG * 
able to entertain (what I believe very few 


have) a clear Notion of this matter, I ſhall 


endeavour to give what wg I can to it, 
hoping that what -I ſhall do herein, may 
be of. ſome Uſe and Service, not only for 

ring and Ilnuſtrating A Noble and 


Wea: t Argument in it ſelf, but alſo ſor 
ette poſittg and accommodating ? 


foot Di 
| eule re; of it. 
But bedr I weed 

iſtinftion of the Natural and the Poſitive 


s thar have, or may further 


Immortality of the Soul, theſe Terms N. 


turil and Poſitive, as they are Abſolutely 


taken, miſt be explain'd and ſettled in their | 


due ſignification. In order to which I pre- 


miſe this General Remarque, That this 


Diſtinction of Natural and Poſirive, muſt 
be undefſtood not of Thine, themſelves, 
but of the Properties or Affections which 
ve conceive as belonging, to thoſe things, 
or which in à Logical way of Predication 
we attribute to them, or affirm of them. 
For. às to the things 
all *PoPtzve, being put into Being by the 
Pure and Atbitrary Will and Pleaſure of 
God. But indeed the Attributes of things 


miy be either one or the other, according 


as che Relation or Connexion between _ 
an 


to lh der the 


themſelves, they are | 


the Natwhal Immirtality of the Soul. 5 . 
e nd cheir Subject is. If, they are ſuch ag 
flow from the Nature of the things, ſo that 
iche things being once put (for they, as I 
noted before, are Poſitive) they then Im- 
mediately and Neceſſarily reſult, then they 
are Natural. But if they do not flow from 
the Nature of the thing it ſelf, but derive 
their Original from without, and are only 
connected with, or join'd to the thing by 
her the Wilf or Power of an external Cauſe, 
then they are what we call Poſtrve. For 
in that Caſe, the Property is as much pr 
in being as the thing it ſelf was ſuppoſed 
to be, and accordingly is as truly Poſitive. 
as the other is. And ſo they are then both 
Poſitive, both the Thing and the Property 
too. But when the Property of it (elf 
flows from the Nature of the Thing, then 
tho the Thing be Poſitive, yet the Pro- 
perty belonging to it is Natural. An In- 
ſtance: in Morality will. ſet this clear. We 
may ſuppoſe ſuch an Action as the Subject, 
and Goodneſs or Badneſs as a certain Pro- 
perty helonging to it. Now as for, the 
Action it ſolf, tis plain that this is Poſitive, 
as depending upon the Will of the Doer, 
both when it is done, and whether it ſhall 
be done or no. But as to the Properties 
of: Goodneſs. or Badneſs, they are eithet 
Natura] or Poſitive, . according as they be 
umn | B 3 long 
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8 5 Action, the ſuppoſed * 


that is, ſerves gs 2 Natural Means to 
t End, ot eiſe to the SOntrary, 
eſe: rtjes aye Natural; And üecord- 


ing theſe reſpe&ive Properties Ne 
longing to them. "Bur 4 in "Caſe (which is 
ftcntimes mote rhan a ſuppoſed one) theſe 
roperties'dg not veſult from the inward 
ature of the Actions themſelves, but from 
the pure Will and Authority of the Lew- 


er, commanding or forbidding ſuch Acti- 


257 to be done, tho otherwiſe © different 
whether done or no, then theſe Properties 
51 Goodneſs or Badneſs are no other than 
ſitive; and according ſuch Actions are 
> to be Pafptively or bad; as alſo 
Fm it ſelf is, which either commands 
or forbids: them. Fot the Denomination 
of Boſitive is from the Mater of the Law, 
aud not from the Law as ſuch; for fo ali 
Laws, even that which is Natural, are Po- 
tive, as being put by the Will of the Law- 
25 For tho* ſome things by their own 


gaſonablęneſs, may be fit to be made the 
ter of 4 Law, Th ny ne or 
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If they — 2 flow from 
he Natit of it; — hen ſuch an Action 
t ſelf conduxes to the Happineſs of . 


Pp then | 
Sly, ſuch Actions are then ſald to be Na- MY | 


ally; ot 'Morally Cod or Bad, as hav -N 
Arrally be- =" 
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Soul, whatever - WF are 
of tet k an Account 


will 
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the Natural 22 of tbe Soul. 9 


will be given in its place) is capable of 2 
Frwofold Drviſon, ay be Conf. 
Ider'd either as Natural or as Poſitive. By 
Ihe Nauru Immortality of the Soul [ 
Junderſtand that Immortality which is the 
immediate Effect or Conſequence of its 
Mime T ſay the” ne, Effect to 
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as 
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ad dictin riguith | it [throgghly from that which-is 

fi 3 Pofitive” For! geen übst alſo may in a 
re {Scoſerbe"the* Effect or Conſequence of the 
an Nature bf the Being* that is indued with it. 
in As ſuppoſe S od by by his mere Will and Pow- 
a $6 dcin "Caftain: and continue a certgin 
x- er wr) (ocherwiſe Mortal) in Being, up- 
ut on the conſideration of fone Excelſency 
uin chat Nature which Pm — given him, 
t, which he is unwilling 


- 
= 


ae when 
at the ſame time by Fong Creatures 
of an Inferiour Order, who want that Na- 
ral Excellency” (ſuppoſe che Image of 
Himſelf) to drop into nothing. The Im- 
mortality of this Creature might doubtleſs 
in a true ſenſe be ſaĩd to be the Effect or 
Conſecqteiſce ot its Nature, ſince if this 
Creature had not had that Excellent Na- 
ture, God would not have preſerv'd him 
in u Being” But however ſince tis not the 
Immediate ffect of its Nature, but of the 
Will and of God., which is the 
Immediate Canfe of it, this. cannot pro- 


perly 
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Fo 10 va Diſcaumſi canrerning | 
petly be ſaid to be hat we are . ler 
| oppoſed to a- poſitive; Immortality. . 


it, that which it has 
which (| 


is the Natural Property of 0 


hereafter perhaps haye a bettet light to ol 
are properly to n 


8. By i the; Paffeiue Immortality of the 


— 4 4 4 pt — _ — _ * 
- — — EX _Y_ . * — 
=. = — ̃ — 8693 ä — Wümme 

„ - 
* 
- 


— — —e— - - — — 
— 
— — —— — — — 
: 


underſtand by a Natural, as that ſtands 


K* 


F. To diſtinguiſh ĩt from which we muſt 
therefore ſay, that by the Natural Immor- 
tality of the Soul we are to eden 

that which is the Jmwediace. Effect of its 
Nature, that which is purely intrinſic to 
das from within, . fom Goc 
a Bottom and Fund ot its gun, that on 
prings from a Root in its Being, 
and immediately reſults from 1 65 | 
of its nume ma : 
In the ſame ſenſe and manner as Ri lg g 
it is as flowing from his very Nature, 

and not from the Will of his. Creator, 
any oOtherwiſe than Mediately, as tha 
Will is the cauſe of that Nature... Now 
2 wacky 7 Au ſuch 725 
Imworrality as 75 — 


the Soul, is another e 
what judgment is to made, we 


ern by. But this I conceive is what we 
cetn by. . ich | 
is all] -am concern'd in at preſcut., 3 


Soul; I underſtand that which is not ho 


Immediate Effect of its Nate, moe, fen 
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the Natural Tmmortality of the Soul. 11 
m any inward Principle of it, but which 
3 — wholly from wit bout, or from 
ehe Influence or Operation of an External 
uſe, as when a Creature otherwiſe Mor- 
ral is made Immortal by the Efficacious 
win or Power of God, ſupernaturally pre- 
ſerving him in Being. Supernaturally I ſay. 
Fror even the common Influence whereb 
cod upholds his Creatures, tho it may be 
SSconfiderd ' as Natural with reſpe&t to the 
hole Oeconomy, and as it is according 
to the ſettled and ſtated Order of his Con- 
courſe, and the Ordinary Courſe or Method 
whereby he governs the World, is yet true- 
iy ſuperngtural in the firſt Inſtitution of it, 
and as to particular Creatures, as preſerv- 
ing them in that perpetuity of Being for 
which"they have in their own Natures no 
inward Foundation. And in this ſenſe this 
latter ſors of Immortality may be ſaid to 
be an Immortality of Grace, in Oppoſition 
and Contradiſtinction to that of Nature, 
For tho Grace may be ſometimes taken fot 
an Extraordinary Addition to that Ordi- _ 
WH nary Concurrence which God affords his 
Oreatures' (as indeed the more Extraordi- 
F nary any help is, and the more God is 
—TÞ is is m Dremity. For that Grace of God's boly Spi- 


ri whereby he Aff ur in order to the Attainment of a 


512 End, ſuppoſes that Ordinam Concourſe wherer 
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Cooperates with us as Natural Agents, 
a R . 5 


* pleas d 
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even - the Ordinary! Concurrence it ſelf js 4 


the Soul we are not te underſtand--that 


ry but alſo that which it has from that Aſſi- 


Concourſe of God, is as truly Poſitive 
(tho not perhaps altogether. ſo great a2 


dition to ft. And therefore they who 


"7" 
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hall 
Soul 


12 f A Difcanſe conferning | -* > 
peas d to ſtep out of his Way to aſſiſt us, 
the greater is the Grace or Favour) yet 


alſo properly Grace, as being ſomething 
gratuitoufly- ſuperadded to the Nature of 
the Creature. For indeed whatever is 
more than Nature; and aſſiſts it either to 


A or to be, beyond the Intrigfic- Force or 


Power of it, is truly and properly Grate.” 
9. This laſt Remarque directs us to another 2* 
for the better Underſtanding and Explain- i 

ing the Ditinction that is before us." Which eng 
is, that by the Natrral Immortality of the Kees 
Soul we are not conſequently to underſtand 
that which it has with, or including that 
Ordinary Concurrence whereby God up- 
halds, and ſupports it in Being. thut that 
which, flows pnrely from its o. Nature. 
A$tatſo; that by the Poſitive Immortality pf 


oy which it has from ſuch an extraording- 
ry Aſſiſtance as is ſupetadded to the Ordina- 


ſtance; which is- ſuperadded to its NVerarg 
80 that even that Tnimortality which ithas 
from what we call the Ordinary Influence or 


Grace) as the other, being not from its 
own Nature, but from ſome Extrinſſe Ad; 


ſhall 


the Nataral\Immortality of the Soul. 13 
Mall afcribe:no other Immortality to the 
Poul than this, and yet will call this a 
Natural Immortality, are. inconſiſtent with 
bemſelves, as not really aſeribing to it 
W(whatever- they may intend) any Immor: 
tality, but what is indeed: Poſitive. 
10. From hence it appears that the for- 
mer ſort of Immortality is a real Inherent 
perfection belonging to the Soul, being as 
ia Property that immediately flows from the 
very Eſſence of a thing, and is accord - 
ugly inſeparable from it. For which 
RKeaſon that Being which is naturally Im. 
mortal is in ſome ſenſe immutably ſo. 
So that this ſort of Immortality both 2, 
and ſuppoſes: a real Excellence and Per- 
fection in the Soul wherein it is lodged, 
ſince tis the peculiar Excellency of its Na- 
ture that is the ground of it. But now 
tis much otherwiſe as to the other fort of 
Immortality. That neither is, nor ſuppo- 
ves! any real mherent Perfection in the 
Zeing that! is indued with it (ſince, any 
thing may be Immortal in that Senſe if 
God pleaſes) but rather Weakneſs and In- 
firmity. -He indeed that beſtows this ſort 
of Immortality magnifies his own Power 
by it, and if it be to any purpoſe of Kind- 
meſs,” his: Goodneſs too, but he that receives 
it becomes thereby a ſtanding and laſting 
'Monument of Impatence and Difability. 
| | And 
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ff it nile an purpoſt for Bim 


for ever 


to diſowen, what bes conſtant Dependency i - 


11. This laſt Confieraia nay: Cares ; 1 


to point out to us this further Difference 
between a Natural and à Poſitive Immortas 
lity, chat as a Poſitive Immortality proceeds 
Fm Will, ſo it alſo depends intirely »pox Wi 
Will for the continuanco of it, and is fable 5 


at the pleaſure of that Will to bo taken Miſe 


away again. And fo is all over precarious. 
which: is Nati- 


But now that Immortality 
ral as it does not pi 
neither does it depend upon it, any other- 
wiſe than indirectly and in a Mediate Senſe, 
fo far as the — which has it either 
might not have been, or when it is may 
ceaſe to be, or be annihilated. For as tis 
not Will that immediately confers it, ſo 
neither can it be conceiv'd how it ſhould 
be in the Power of any Wilt to take # 
away, unleſs the Subject of it be taken 
away too, ſince that being. ſappoſed to 
exiſt, the other muſt coexiſt with it, 
as immediately reſulting from it. But 
indeed that mw" bog nfo Sup 

tion as to un muſt be: confeſs'd 
that they can have no Immortality ſo 
Natural but what in ſome ſenſe depends 
upon Wil. But — 3 in a _— 


from Will, fo i 


ah nut 


| the Natural Immortality of the Soul. 15: 
iy cannot be ſeparated from the Subje 
We it; choit may ceaſe with it. 80 that 
She only way whereby ſuch an Immortality 
San be ſubjected to, or come under the da- 
Winion' of any Will, is either by not crea- 
Wing, or by annihilating the Nature ſuppo- 
d to hate it. But now tis quite other. 
0 pile in a Poſitive Immortality, which. pro- 
Feeding immediately from Will, is imme- 
Wiatcly and directiy liable to the Domi- 
Sion of it. The Nature need not (as in 
ze other | Caſe) be Annihilated, for the 
Taking away of this, tho perhaps when it 
Ds taken away Annihilation may be the 
c wequerice* of it. But that's from the 
irmity of the Creature. And herein 1 
have prevented an Objection which other- 
wiſe apy; appear not a little in- 
tangling.' For whereas I fay that Natural 
Immortality 


n cannot be taken away without 
the Annihilation of the Subject of it, to 
chis it may be objected that neither can a 
FPofitive Immortality be taken away with- 
out the like Annihilation, and ſo that they 
ure in tis reſpect both equal, wherein yet 


I ſuppoſe” them to differ. But to this f 
anſwer that there is a Fallacy in the Term 


wit haus, which in the former of theſe Pro- 
| _ politions 


Rin Hs 


16 I Diſcourſe: concerning 
ions reſpects the/Candition, ** in 1 
atter the Cunſeguence. When, I. Ay that 
Natural Ichmortality cannot he taken away, 
without the Annihilation of its Subject, 
my Meaning is that it) cannot eden a- 
way without it as à prerequiſite r ante. 
cedent Conditiol. That is, the Nature it 
ſelf muſt firſt be Annihilated before that its 
Property can be taken away, and that be- 
cauſe that is ſuppoſed neceſſariiy Ma: 
to follow upon the Poſition of ſuth a Na- 
ture. Baut now a Poſitive Immortality be- 
ing directly and immediately pry the ,. 
| Will of God, ray be alſo directly and im- Wont 
mediately han 6 away by the — Wil; Ms 
and conſequently without ther Annihilation 
of the Subject as that ſigniſies a (ondition 
in order to it, tho (in a certain Cale) 
not without it as a r as "ths be 
better underſtood: hereafter; ; +1417, - 
12. This Poſitive dohworttlity. oof. the 
Soul may be illuſtrated | by - what carried 
, ſome Proportion to it in the Body of Adam, 
which had in it an Inſtance, or at leaſt an 
Image of it. Adum as to his Bodily, Life 
muſt have been in ſome Senſe truly Immor- 
tal, ſince Death was threathed to him as 
the Puniſhment of his eating the Forbid- 
den Fruit, whereby. it is im implic that if he 


kad not Eaten of it, he ſhould. not have 
Died. 


ihe Natural Ininrortality of the Soul. 15 
he ied; And yet it ſeems; plain that this 
It mortality of his was not a ſtrict Natural 
mortality ſimply and abſolutely ſpeak- 
g, ſinte otherwiſe (not to inſiſt upon the 
Foundation of Mortality laid in his Na- 
reo twill be hard to aſſign a reaſon why 
it e ſhould not be Immortal too. For N4-" 
rat remain intire even after Sin, as ma 
&- ppear in the Fall'n Angels. And yet we 
1 ay allow him to have been ſo far Natu- 
iy Immortal too, in that his Body tho 
nit (elf Paſſible and Corruptible as ours; 
1 „ as being made up and compoithded,of 
 Wontrary Principles, was yet ſo admirably 
ell temper'd and -coniplexibn'd by the 
aſt ' mixture of thoſe Ingredients, as to 
have. laſted a very long time, even upon 
he ſolitary ſtock of its own, proper Con- 
titation. And God might have given hin 
if he had pleas d ſuch a Firmneſs of Con- 
{titution as would have made him laſt. fot 
ever, as the School of Ariſtotle fancies he 
has done to the Celeſtial Bodies, and as we 
Chriſtiauis believe he will do to the Saints 
Wat the Reſurrection. But what was want- 
ing to his Natural, was fupplied by a Poſi- 
tive Immortality, whereof he was a perfect 
Inſtance, being arm'd againſt the. now Fa- 
tal Artillery of Time and Death by that 
foveraign Elixir and Antidote againſt Mor- 
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| tality, the Tree of Liſe, whoſe FOR 
lizing Fruit was to preſerve him white he WD 
was in his State of Innocence, till God 
| ſhould otherwiſe diſpoſe of him, and would 
| have preſerv'd him when ont of it too, if 
he might have had the ſame free Recourſe 
to it as before. As from thoſe Mi 
. Umiſſory words, importing the reaſon of Nom 
_ his Expulſion from Paradiſe, leſt he pur Nato 

forth his hand, and take alſo of the Tree 4 5 

Life, and eat ana. live 'for age res | | 2 
2300 Swell 
Ag. Upon this Occafion: 1 ſhall crave this 
lea ve to drop a Remarque by the way, re- Nhe 
lating to a. Queſtion of conſiderable Im- 
portance, and that is how far Death at 
preſent is Natural, and how far the Effect, 
or Puniſhment of Sin. To which upon 
the ing Suppoſition it will not be 
difficult to return a clear and ſatisfactory 
Anſwer in a few words. For according to 
what is premiſed; Death is both Natural 
and the Puniſhment of Sin too, tho? in 
different R It is Natural ſo far as 
we have in vur Natures the Principles of 
. And tis alſo from Sin as de- 
us of that which was ordain'd as a 
2 Ts i it. The removal of which | 
| priving us of ede Right, 
4 > tion 


"Tay oF . ? n 1 : 
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4. Niition of our Nature, expoſes us to that 
he Death. which without that extraordinary 


pd Proviſion to the contrary, would have been 


Id he natural Conſequence of it. For in- 
if Need tho' Man was Naturally Mortal, yet 
fe What Mortality had never paſs'd into Ack 
ſe Neithout Sin in tranſgreſſing the Divine 
of Nommandment. So then Mortality is of 


1 Natufe; but Actual Death is the Effect of 
7 zin, as taking away that which would 


| WDtherwiſe have hinder'd it. And to this 
Wvcll- agrees what a great School-man * to 
This purpoſe very remarkably ſays, when | 
he tells us, that Death is in us from Na- 
ture, tanquam 4 Cauſd per ſe, and from Sin; 
anquam 4 Cans removente probibent. 
14. But to return to a more cloſe per- 
1 Wluanice of the Matter in hand, for the more 
xa& comprehenſion of which, I offer this 
further Obſervation, that Immortality ought , 
not to be confounded with Everlaſting Ex- 
iftence, which are very diſtin& things; the 
One importing the Act only, whereas the 
Other imports a Power. Which Power in- 
deed is either from within, or from with- 
out, according as the Immortality is either 
Natural or Poſitive. But be it which it 
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will, Immortality beſpeaks a Power that 
any thing has ſome way or another to con- 
tinue or perſiſt in its Being, ſo as not to 
be capable of Dying. Which diſtinguiſhes 
it from Everlaſting Exiſtence, which only 
denotes the very Act of ſuch a perſiſting 
in Being, without relation to any Power 
whatſoever, from which it perfectly ab- 
ſtracts. And if Everlaſting Exiſtence ought 
not to be confounded with Immortality it] 
ſelf, much leſs ought it with a Natural 
Immortality. For Natura! Immortality is 
ſomething more than Immortality, and 
if it be diſtinct from the Jeſs, much more 
from the greater. The Everlaſting Exiſt- 
ie of a thing does not prove 
it to have a Natural Immortality. Beſides 
that if it did, it would, I am afraid, quite 
hut out that which is Poſitive, and fo 
ruin our Diſtinction. For if that which 
has an Everlaſting Exiſtence · were Natu- 
rally Immortal (as we muſt ſay if Ever- 
laſting Exiſtence and Natural Immortality 
were the ſame) then for ought I know 
every thing would be Naturally, and no- 
thing Poſitively Immortal. For there is 
great reaſon to think, how peculiar a Pri- 
viledge ſo ever Immortality of Nature may 
be. yet that there is nothing but what 
ſhall EN rlaſtingly Exif, Annihilation (how- 
: 3, 1 ever 


| the Nutural Immortality of the Soul. 21 
ver favourd by ſome Mens Divinity) be- 
ng utterly unſuppoſable in Philoſophy , 
und what we have no Inſtance of in Na- 
Z dd ant 30d 1 3G wigs! 

15. Before I leave this Conſideration of 
atural and Poſitive Immortality, I have 


NS one more -Qbſervation to make. for the 
er turcher clearing of it. Which is that this 
b- Diſtincion, ſo far as it relates to Crea- 
ht tures, muſt be conſider'd as Poſteriour or 
„u Cenſeguential to the Conſtitution of things, 
and proceed upon the ſuppoſal of their 
ir having a certain actual Reality or Exiſtence 


in Nature. For Antecedently to that all 
things are purely and intirely Poſitive, I 


t- ſay Antecedently to that, or which is the 
ſame, Abſolutely ſpeaking, For as God 
SB willing nothing neceflarily but Himſelf, as 
te being not only alone invincibly Lovely, 
0 but alſo alone, that is by himſelf, ſufficient 
1 tor his own Happineſs, was under no ne- 
*ceſſity of bringing any Creature into Being, 
"WF fo likewiſe Exiſtence being not at all El- 
ſential to Creatures, there was alſo no ne- 
ceſſity from themſelves that they ſhould ever 
„be. And conſequently when ever they are, 
"= they muſt be pyr in Being, and fo have a 
PFoftivde Exiſtence. All things therefore 
according to this Abſolute and Antecedent 


way of Conſideration, except God and 
| C3 the 


* wa 


: 


% us Atte bee * 


_ Divine Ideas, and thoſe neceflary and 
e Triths Which reſult from them, 
ver Poſitive and Contingeit, mere 
ers of Fad, that might not have been, 
44 2 atiſe into Being not from any 
Loot of it which'they have in themſelves, 
t from the free Determination of that 
Efficient Cauſe, by whoſe Will and Power 
they even {till continue to ſubſiſt. For in- 
deed in all things without "himſelf God 
acts not by Neceffity of Nature, 24 
Free Determination of his Wil, on 
ceiying Direction from His Wilen Which 
the Scripture puts together, calling it ehe 
Counſel f his own Mill, E W 4 IN 
only within himſelf that er a conceiye 
him in any ſenſe to be as a neceſſary Agent. 
And ſo the whole Creature is Poſitive, Ol 
that Eternal and Divine Word, whereby 
as by an Archetypal Reaſon it was made, be 
a neceſſity Emanation from him. 1 
16. But We are not fo HireAy' concert 
at preſerit with the Natures or Eſſences of 
Things, as with the Properties which flow 
from thoſe Eſſences. Which however they 
may now be ſuppoſed naturally and necef- 
farily ſo to do, taking Things as they actu- 
ally are, and Lech fd to their prefent 
ſtate of Being in Teri Naturd às we fay, 


he Anieeedenly to that, and Abfolute 7 
1 conſider” 


4 
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conſiderd they muſt be of a; Poſitive Ori- 
ginal; and that becauſe the very Eſſencer of 
the Things themſelves (as they exiſt in 
Nature I mean, and not as they are 1n : 
Jdes ) are fo, mere Poſitive and Contingent 
Realities, and ſuch as might not have been 
at all. And then what would have be- 
come of their Properties? Theſe therefore 
ahſolutely conſider d muſt be Poſitive too, 
even thoſe of them which we call Necef- 
ſary and Inſeparable. For indeed the more 
inſeparably any Property ſhall adhere to 
ſuch an Eſſence, ſtill the more Abſolutely 
Poſitive and Contingent it will be, as more 
nearly partaking with it in its Nature and 
Fate. The Branch may ſpring very natu- 
rally from the Root, but ?tis impoſſible 
® that it ſhould have a more ſtable tenure of 
Life than the Roat it ſelf has from whence 
it takes its riſe. So that thus far there is 
no room for this Diſtinction, ſince even 


tality, is in this ſenſe Poſrreve. - 

15. But 'tis but to take our Date a little 
lower, and there will ſoon be room for it. 
For notwichſtanding that things are thus 
Abſolutely Poſitive and Contingent in their 
firſt Inſtitution, there being no neceſſary 
Reaſon either from themſelves, or from 
their Cauſe why they ſhould be, yet if we 

ah - "= conſider 


that which we now call a Natural Immor- 


3 nothing 


W 
Ne. 
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conſider them as already ſettled and . 


in a certain order and — of Being, 
hindert but that ſeveral Propert 


by — and (upon that ſu potion) 


f 
duce 
they 
5b ariſe 


wrily ariſe from them, ſo that it thall — 

poſſible for ſuch things to be, ' with- here, 

85 being accom ny'd with ſuch proper- by in 
or Affectibns And that becauſe their 

very Eſſende it ſelf (without which nothing a 

can be i is the immediate Ground antl Prin. gen) 

ciple of them. And many ſich Propertics ties 


there are in Natural Beings,” which flow 
ſo neceſſarily from their Subjects, that the) 
are even demonſtrable of them, Which othe 
wiſe they could not be. 80 that what is 
Abſolmtely and Antecedently Poſitive may 


agai 
dent 
Poſi 
ſhot 
far) 


in his ſente (which indeed is the 'only the 
—ſenſe wherein it can be applied to any %. 
Treaiure) become natural and neceſſary. are 
And herein I have the Concurrence of u the 

great Authority, in theſe to our preſent the 
Purpoſe very pertinent and remarkable ſol 
words. ®nod tales rerum Nature a Deo CO! 
produterentur aoluntarium \fuit, ' Quo an- th 

Hem tis fie ſtatuti- aliquid provenidt vel ex- = 

Ne, abſolut ane 'Neceſſitatem" habet: That {a 

fuch certain ene of hore were 1 04 ; 
$7 OT 5 F fc 
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duced by | God, Was voluntary. But. that 
they being fo conſtituted any thing ſnould 
ariſe or exiſt from them, has an abſolute 


Neceſſity. Nor is any Exception to be 
made upon his uſing the word Abſolute 


here; as if this were contrary to our fore- 
going Account, ſince this Abſoluteneſs is 
y him conſider'd only as poſteriour to the 
conſtitution of things, in which ſenſe T 
deny not, but contend that ſome Proper- 
ties of things are Abſolutely neceſſary, tho 
again Abſolutely, as that ſignifies Antece- 
dently to that Conſtitution, they are all 
Poſitive, as was ſaid: before. So then in 
ſhort, the things themſelves are not neceſ- 
ſary, but only the Properties of them. Nor 
they as Antecedently, but only as Conſe- 
®-entially conſider'd. And ſo indeed they 
are. And therefore the ſum is, that tho? 
the things themſelves are all Poſitive, and 
tho? the Properties of them are ſo alſo Ab- 
ſolutely and Antecedently confider'd, yet 
conſequentially ſpeaking to the Being of 
things, ſome of thoſe Properties may and 
will Cin that ſenſe) be Natural and Neceſ- 
ſary. Which is all the Neceſſity that can 
ſtand with the Notion of a Creature. 
18. And this is ſufficient to lay a ground 
for the preſent. Diſtinction, to diſtinguiſh 
what we call a Natural from what we call a 
91 ps \ . | Poſitive 


_ isnot; oriat leaſt ſhould not be meant that 


- a | » 1 \ 
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Poſitive Immortality. For by Poſitive here 


which is Abſolutely aud Antecedently ſo. 
For then one part of the Diſtinction would 
fwallow up the other, ſince in that ſenſe, 
as was before obſer vd, eve Næural it ſelf 
3s Poſtive. But by a Poſitive Immortality 
nud be meant ſuch as is conſequentially 
ſo, ſuch as ſuppoſes and follows upon the 
conſtitution of a thing in actual Being, 
when even then it has no Immortality but 
what ariſes from without it ſelf, from an 
additional Support to its Nature. In op- 
poſition to which by a Natural Immortality 
we ſhould underſtand, that which is ſo alſo 
in the ſame Conſequential Senſe, vix. that 
there are ſome Beings which tho Abſolute- 
4y.ofa Poſitive Otiginal, yet when once 
gonſtituted in Being, have an Immortality 
immediately flowing from the very Conſti- 


tution of their Nature, as an Eſſential and 
Inſeparable Property. And ſo their Immor- 


tality may be ſaid to be natural and neceſ- 
ſary in the ſame ſenſe that other Eſſential 


Properties are. Whoſe N 
ſequential Neceſſity, in that they veceſſarily 
reſult upon the Free Poſition of Things, 

which being quite otherwiſe in that Im- 

- mortality we call Poſitive; which even when 

a ſuppoſed Nature is put does not —_— 


-» 4 
18 4 
* : 


®*&ion, and ſo muſt their Pro 


an Immortality refalting 


* 
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from it, the Diſtinction between a Natural 


and a Poſitive — becomes hereby 


and oppoſite. | 
ja Aba this is the Moi that Inimor- 


ali can poſſibly ſignify when applied to 


Creatures, that is T mean that it be an Im- 


mortality conſequential to the Poſition of 
their Beings, ſince ris plain and certain that 
in the other Senſe of it, God only has Im- 
mortality 4s the Apoſtle ſpeaks, 1 Tim. 
6. 16. lo tis alle the Lea that Natural 
Immortality can poſſibly ify in this Di- 
ſtinckion, it plain that that Immor- 
tality which is Teſs than this is not truely 
a Natural, but a Poſitive Immortality. In- 
deed Antecedently to the Conſtitution of 
Nature all (things are of à Poſitive Extra- 
perties be too 
that flow from their Natures; and that tho 
they flow from thiem never 1 neceſſarily, 
it being impoſſible 2 thonld have a 
more abſolute and independent den end 
the Natures themſelves have from whence 
they flow, But when Nature ſhall be actu- 


4 aliz d, and when à Creature ſhall be once 


conſtituted and completed in ſuch a De- 
pree and State of Being, 


immediately and 
neteffarily from the Eflentials of his Na- 
ture, but ſhall ſtill need a ſupernatural 

: F orce 


if he has not then 
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Force and Operation for that; purpoſe, as 
much as before to be brought into Being, 
and ſo is Immortalized not by a Principle 
ef Immortality within himſelf, but by the 
per venient and additional Suecour of a 
ſuperipur Cauſe, tis plain that then he has 
* not.a Natural, but a Poſitive Immortality. 
The difference between which two I ſhall 
fyrther- illuſtrate by this familiar, but per- 
haps not unappoſite Compariſon, that the 
former Immortality is like the Power which 
2; Wall has to ſtand from the inward and 
original Strength of its -own proper Con- 
ſtitution, the very Make or Frame of the 
Building, whereas, the latter is like the 
Power which a Wall has to ſtand by Ver- 
tae of a Prop or, Buttreſt added to it for 
its Support... The very placing of which“ 
juttrels, ſuppoſes the Wall,;pat to have 
Strength enough of its own, and whatever 
Strength it has mare. than that, ought. nat 
o be..reckon'd: as natural to; it, tho? its 
ature, be preſery'd by it the Nature of 
the Wall not being the Spring from whence 
this Strength flowes,, but only the Subject 
wherein it is recei vr. 
20. Well, but have not all Creatures ſuch 
24 Buttreſs to ſtay and ſupport; them in Be- 
ing, even the ſuſtaining and preſerving In- 
fluence of the Almighty, and is it not ab- 
_ PEE ſolutely 


the Nerat Inmortality of the Soul. 5g 
ſolutely neceſſary that they ſhould, a<Þot mY 
not” ſufficient tor a ſeparate'and indepe n- 


dent ſubſiſtence ? Yes, I freely acknowledge 


jt, yea contend for it as an Article of my 

Metaphyſical Creed, ner is any thing here 
intended to the centrary. But then I ſay 
(what will better appear in the Sequel of 
this Diſcourſe) that ſo far as they need 
that Collateral Prop to uphold them in Be- 
ing, ſo far they are not Naturally Immor- 
tal, nor is that the Natural Immortality 
cthat I mean which relates to Being) which 
will be found properly to _ to the 
Soul, as will more fully appear hereafter. 
For the preſent it may ſuffice to ſay that 
this ſort of Immortality is from without, 
from the Operation of an external Cauſe, 
whereas by a Natural Immortality muſt be 
meant that which is from within, and 
which ſuppoſing the Actuality of any Na- 
ture, neceſſarily reſults from it, as neceſſa- 
rily as any other Natural Property does 
from the Subject whoſe Property it is. 
Whether ſuch an Immortality as this, tho? 
not in it ſelf the greateſt, be not yet too 
great for the Soul to have, is another Que- 
ſtion, and depends upon other Confidera- 
tions. But ſol think it muſt be ſtated, or 
elſe it will be impoſſible to diſtinguiſh a 
Natural from a Poſitive Immortality. From 
yg which 


(this Diſcourſe, which indeed is the Princi- 
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. lee to this way of ſtating and 
8 t, I eonceive it appears to be 
we this the Diſtinction it 
+; ring car, w have further to 
do N an in what ſenſe 
may be applied to the Soul. Which ope 
to us an Entrance into the Second Part of 


| Part, to which: what. we: have hitherto 
conſidering is but Preparatory: 
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Wherein is Confider 41 how 125 in 
what Senſe this Diſtinction is ap- 


plicable to the Soul. 
pared the way by ſtating and ad- 


H ing the Diſtinction between a 


Natural — A Poſitive Immortality, let us 
now advance to the Application of this 
Diſtinction, by 2 how and Su 
what 


Aving Fl far clear'd and pre- 


"8; 167. of ne * 
What Senſe the Soul of Man may be ſaid to 
be Naturally Immortal. That ſo we may 
neither altribe to it an Immortality whereof 
he is not capable, nor yet injuriouſſy de- 
fraud her of that Immortality which i Is her 
hs due and Birthright. N 
(nd here in thi firft place, tad in 
T think it is clear from the premi- 
fo que that the Soul cannot claim a 
Natural Immortality in any other than that 
Conſequential Senſe before ſpoken of, which 
is that ſuppoſin A. to ha put into Being, 
and to have ſuch a Nature given her as in 
fact ſhe has, that then ſhe will have an Im- 
mortality neceſſarily reſulting from that 
Nature, and ſo in this Senſe will be Nat#- 
rally Immortal. But ſhe cannot be ſo Ab- 
 folntely and Antecedently, for fo het very 
Being is Poſitive, much. more her | Inmorts- 
lity. 
iS And thus far [ think we are in 2 aClear 
Light. But I know not how to go one 
ſtep farther till we have diſtinguiſh'd and 
defined that Immortality to which the Terms 
of Natural and Poſitive are joirfd, and 
which by the ambiguity and uncertainty of 
its fignification does not a little trouble and 
diſturb the ſtate: of the preſent Queſtion. 
For this Term Immortality being a Figura- 
tive word, tranſlated from the Body to the 
Soul, 


Soul, cannot well be ſuppoſed to be of a 
very clear meaning Nor indeed is it, be- 
ing alſo of a very unſettled and indeter- 
minate ſignification. And 'tis for want of 
bringing it to a more fix d and determinate 


* 
F ; 
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has been ſo much Confuſion and Intangle- 
ment about this Matter, both in thoſe that 
contend ſor the Immortality of the Soul, 


therefore is firſt of all to be done, that ſo 


hold the Soul to be Naturally Immortal 
even according to the foreſtated ſenſe of 
Natural) and in what ſenſe not. 3 

4. I know but two Senſes relating to this 
„Queſtion (and further we are not con- 
cern'd_) that Immortality can reaſonably be 
ſuppoſed to bear, but they are two ſuch 
very different ones that what is rightly at- 


* 
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Senſe, and keeping ſtrictly to it, that there 


and in thoſe. who argue again it. This 


we may diſcetn in what Senſe we are to 


firm'd of the one will be found not verti- 


— — ̃ ̃ — —ů ——— 
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. Corruption and Periſbing I think are 


* 2.4 Diſconrſe concerning © \ 
mortal, by which may be underſtood either 


what may be diffoly'd or .corrupted, or 
Br may abſolutely periſh or ceaſe to 


plainly two very different things, the one 
importing a total Privation of Being, and 
the other only a Privation of a certain 
manner of it. Of the ſubſtantial Form a 
School-Philoſopher would ſay, à certain 
incomplete Subſtance which with Matten is 
ſuppoſed to conſtitute the Compoſitum as 
they call it, or a Natural Body. And which 
in the Corruption of it is ſuppoſed to be 
_ loſt from the common Subject, and ex- 
changed for another ſucceeding in its room, 
whereby a new Body is generated, accord-ů 
ing to that Maxim of theirs, that he Cor- ® | 
ruption of one thing is the Generation of 
another, that is, not formally, but effective- 
ly ; as much as to ſay, that the Corruption 
of one thing is neceſſarily follow'd by the 
Generation. of another. But indeed what 
theſe ſubſtantial Forms are, or what Ne- 
ceſſity there is of them for the explaining 
thoſe. great Changes in Bodies which we 
call Generation and Corruption I am not able 


to conceive, . thinking that they may be ex- 


lain'd well enough without them, even 
y that Aſſociation or Aſſemblage of 2 | 


\ 
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dents, or rather Modes (which is nothing 
elſe but a different Texture or Diſpoſition 
of Parts) from whence Matter may be con- 
ceiv'd to receive all its Variety and Diſtin- 
ction. As when Snow ſuppoſe is turn'd 
into Water, and that Water into Ice, and 
that Ice into Water again. A new Texture 
of Parts without any ſubſtantial Forms 
will ſuffice to effect all this. Not but that 
we may allow an Eſſential Form, not mean- 
ing a diſtinct Subſtance, but only ſuch a 
certain Contexture as is requiſite to ſpecify 
ſuch a Body, to make it Gold or Braſs, Cc. 
And whether Ariſtotle meant any more by 
his ſubſtantial Forms, is a Queſtion that 
may perhaps deſerve to be conſider'd. But 
& however this be, this is certain that in 
Corruption there is only a Privation of 
ſomething belonging to the Being of a thing 
(whether it be a ſubſtantial Form, or only 

a certain Texture of Parts is to our preſent f 
purpoſe not material) but not of Beixg ab- 
ſolutely, the ſubject of the thing corrupted 
being ſtill ſuppoſed to exiſt, tho? in a dif- 
ferent Form or Texture; whereas when a 
thing periſhes, there is an utter Privation 
of its very Being. Incorruptible therefore 
and Unperifhable are two widely different 
things, and confequetitly Immortal as it 
ſignifies Tncorroptible is as different from 
D 2 Im- 
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Immonal as it ſignifies Unperiſhable. 
6, Before I make uſe of theſe different 
CTenſes of Immortality in order to the clearer. 


Determination of the great Queſtion now 
under Conſideration, I have this previous 
Obſervation by way of Caution to enter, 


that ſince theſe things are ſo very different, 


das proceeding - upon Ideas altogether di- 


ſtin&, . we ſhould not be over- forward to 
argue from one to the other, eſpecially 
conſidering that to be. Naturally unperiſh- 
able is ſomething more, and what beſpeaks 
a greater Permanency and Stability in Be- 
ing than to be Naturally incorruptible. 
Corruption is a much leſs Change than a 


total Ceſſation from Being is, and accord- 
ingly that degree of Natural Strength 


which may be a Security againſt Corru pti- © | 


on, may be found to be no Fence againſt 


Annihilation. 


7. Tis not in Natural as in Moral De- 
feds. In theſe, the leaſt Defects are hard- 
eſt to be withſtood. And ſo we find that 


that Degree of. Vertue which will keep a 


Man from Murther or Adultery, will not 


be a ſufficient Guard againſt a vain Thought, 
or an idle paſſionate Word. But in Natu- 


rals tis much otherwiſe ; here the greateſt 
Defeats are oftentimes to be withſtood with 


moſt Difficulty, and accordingly that 


Strength 


I 
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Strength of Natural Conſtitution which 
will keep a Man from Sickueſs or a Diſeaſe, 


will not preſerve him from Death. 
8. Now as to the Queſtion concerning 


the Natural Immortality of the Soul, theſe 


things being thus premiſed I ſay, that as 
Immortal ſignifies Incorruptible,, there is no 
reaſonable doubt to be made but that the 
Soul according to the Notion we have of 
it, and allowing it to be ſuch a ſort of 
Being as we conceive it to be (upon which 
Suppoſition I proceed) is Naturally Im- 
mortal. For the Soul as we conceive of 
it (whether rightly or no I am not now to 


_ difpute) is a Simple, Spiritual and Imma- 
terial Being, and that alone is Foundation 


enough for this ſort of Natural Immorta- 
lity, which conſiſts in [rcorruptibility. 
9. For Corruption is nothing elſe but a 


certain Diviſion, Diſſolution, or Separation 
of Parts, ſince as long as any Body retains 


the ſame Order and Poſition of its Parts, 


interiour as well as extcriour, ſo long it is 


underſtood not to be another, but the 
ſame. - That it is ſo in the Natural, we 
may the better apprehend from the Conſi- 
deration of an Artificial Body. A Watch 
as it conſiſts of ſuch Materials abſolutely 
conſider'd is a Natural, but as thoſe Mate- 
rials are ſo'order'd, arranged, and adjuſted 
” D 3 one 


\\ 


one to en 0 it is an . Body. 
Now ſo long as theſe Parts of the Watch 
retain their 1 bn and Union with one 
another, ſo long the Watch continues in 
the Form and Nature of a Watch. But 
when theſe Parts are diſunited or taken 
aſunder, then tho the Parts themſelves 
continue, yet the Match is diſſolvd, or if 
you will, corrupted, In like manner we 
are to conceive of a Natural Body, whoſe 
Diſſolution or Corruption, if we could ſeg 
the minute Particles whereof it conſiſts, 
would appear. to be every whit as Mecha- 
ical as that of a Watch. That is, as much 
a real Separation of Parts. But then that 
which has no Parts, as an Immaterial Be- 
ing (ſuch as we conceive the Soul to be) 
has not, cannot poſſibly be corrupted. And 
ſo [ncorruptibility neceſſarily and immedi- 
ately follows from the very Natute of the 
Soul, and is as an eſſential a Property of 
it, as that its 3 Angles be equal to 2 right x 
ones, is the Property of a Triangle. | 
10. Nor would it make any alteration: 
as to the Point in Queſtian, nor conſe- 
*quently be any Objection againſt it, tho? 1 
we ſhould take Corruption after the Ari: 5 
Potelean way of ftating it, for the Priva- 
tion or Loſs of the Subſdantial Form, as 
they call it. For tho this Subſtantial Fore N 
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be not conceiv'd as one of thoſe Integral 
Parts which we have been ſpeaking of, yet 
however according to their own Way of 
explaining it, it is an Eſential Part, that 

helps to conſtitute the Compoſitum. And 
conſequently Corruption which is ſuppoſed 
to be the Privation of this Form, will even 
upon this Suppoſition be ſtill found to con- 

ſiſt in a Separation of one Part from anc- 
ther, which cannot poſſibly be but in a 
Material and Compounded Being, au! 
therefore not in the Soul, which we do not 
conceive to be either of them. I conclude 
therefore that the Soul is, and by the very 
Nature of it muſt needs be Incorruptible, 
and fo in this Senſe Naturally Immortal. 

11. And becauſe we cannot conceive 
© how the Natures or E/ences of Things can 
be changed or deſtroy d even by the Divine 
Power it ſelf, however Poſitive and Arbi- 
trary the Exiſtencies of them may be (theſe. 
being ſome of thoſe things which as St. 
Auſtin ſays, Deus potenter non poteif)) 
therefore as the Soul appears to be thus 
Naturally Immortal, ſo we muſt in the ſame 
Senſe conclude it to be alſo Im»ntably fo. 
God indeed may annibilate any thing, or 
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* Contra ſernonem Arrianorum, cap. 14. 
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All things that he has made, nothing hav- 
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% “ Difcomrſe concerning 


ing an Abſolute Neceſſiiy of Being but 
himſelf, who is the Root of it; but how 
he ſhould Corrupt an Immaterial Being is not 
Conceivable, ſince to diflolve that into 
Farts which has None, would be a Contra- 
diction in it Self, as well as contrary to 
what 4s due to the Nature of ſuch a Being. 
I ſay due, for tho Creation does not pro- 
Ceed upon any Debt of Juſtice Abſolutely 
and Antecedently Speaking, ſince in that Senſe 
as the Apoſtle ſays, Rom. 1 I. 3 5. Who has firſt gi- 


den to bim, and it ſhall be recompenſed to him 


. 4g4in 2 for of bim, and through him, and to 


Fim are all things, yet ſuppoſing God to 


Will che Exiſtence of things, they muſt 
have what is Eſſentially belonging to thoſe 
Natures which he has given them, and © 
thoſe Immutable Ideas of his own, where- 
by they are Made. They muſt have what 
their Ideas contain. A Man muſt have a 
Soul and a Body, and a Triangular Figure 
muſt. have its three Angles equal to two 
right Ones, &. And it would be a Con- 


tradiction that thoſe things ſhould be at all, 


and not be ſo, For this would be the fame 
as for a Man to be a Man and no Man, and 


for a Triangle to be a Triangle and no 


Triangle, which would reſolve into that 
great formal Contradiction, to be and not 
© ht F< — 2 n 1 . to 
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to be at once. Nor does God hereby be- 
come a Debtor to the Creature, but only to 
the Diſpoſition of his own Mill, whoſe 
Perfection alſo is to follow the Ideas of his 
Wiſdoze. Kr OS "7 8 
12. If any make any queſtion whether 
the [mmateriality of the Soul be ſufficient 
to conclude it to be Immortal, I ſuppoſe 
it is becauſe either they have a looſe, gene- 
ral and confuſe Notion of Hmortality, 
without conſidering what they precifely 
| mean by it (and then indeed no wonder if 
they don't fee the Force of the Argument, 
which is to prove, when they don't fo much 
as Know what the Concluſion is which is to 
| be proved) or elſe if they do mean any 
thing preciſe and diſtin& by Immortality, 
f! —®they mean ſomething elſe than Incorruptibi- 

þ lity. And then again it will be no wonder 
if the Argument be found defective for the 
Proof of a Concluſion which lies beyond 
the reach of the Premiſes. But taking 
Immortality for Incorruptibility, | think it 
Neceſſarily follows from the Immateriality 
of the Soul that it is Thur Immortal, and 
that tho? it may be Auni bil ated, yet it cannot 
pPoſſibly be Corruptedl. | | 
13. 


This may occaſion an Enquiry whe- 
ther Immateriality be the only Ground of 
Incorruption. To which Ianſwer, that a 

5 : h thing 
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8 A Diſcourſe concerning | 
thing may be conceiv'd Incorruptible two 
2 Either as having »o Parts, or as 


having its Parts ſo united as not to be capa- 
ble of Separation, The Conſequence of 


both which would indeed be Natural Incor- 
raptibility. But with this Difference, that 
What hits" not any Parts at all, but is ſimply 


00 Purely Immaterial, is naturally Incor- 
ptible yi Armory 1 peaking, and with re- 


fore to all Power — Whereas 


the other is ſo only in a certain reſpect, 


and as to Natural Agents. For it would be 


ſo far Corruptible as Diviſble, and that it 


would alſo be in it ſelf, tho perhaps as to 


Natural Agents, indiviſtble. In like man- 
ner as we ſay as to the Diviſion of Quanti- 
ty, that it may be divided fo long till the 


Over -Minute Particles of it can be divideck 


no longer, that is, by any finite Agent, or 
miterial Inſtrument, and yet abſolutely 
ſpeaking there is no aſſignable Part of it 
bat what is (till Divifibie in it ſelf, and 
upon this is grounded the Infinite Divifibili- 
ty of Quantity. And what is here ſappo- 
ſed as to the ſmallneſs of the Parts, muſt 
be ſappoſed to hold equally as to the Uni- 
on of them. And therefore not-only the 
Celeſtial Bodies which the School Philoſo- 
phy will have to be Incorruptible, but even 
the Neſarrection Bodies of the Saints which 
11 3 
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2 better Authority aſſures us ſhall be ſo, 


muſt yet be concei yd to be Abſolutely Cor- 
ruptible. And therefore when St, 2 ſays 


that the Dead ſhall be raiſed Incorruptible, 
and that this Corruptible ſnall put on In- 
corruption, he cannot reaſonably be thought 
to mean this of an Abſolnte Incorruptibili- 
ty, as if our Bodies at the Reſurrection 
were to be ſo temper'd that even God him- 
ſelf by that Power whereby he is able to 
ſubdue allthings to himſelf were not able to 
Corrupt: them (for then they muſt ceaſe to 
be Bodliet, ſince whatever conſiſts of Parts 
is abſolutely Diſſolvible into Parts) but on- 
by. that they ſhould be ſo temper'd as nei- 
. to tend to a Diſſolution by any Prin- 
es of Corruption (ſuch as Elementary 
ies are conceiv'd to have) within 
themſelves, nor yet to be capable of being 
diffolyd by the Impreſſions of other Bo- 
dies upon them, as they are now, or by 
any other Phyfical Action. And this 1s 
ion enough to ſerve any End or 
Purpoſe of Religion, and Indeed as much 
as any Body, even à Spiritual one, can 
have. Bur yet this Ineortuption tho truly 
Natural, as — from the pecutiar Na- 
ture and Temper of 'thofe Bodies, is yet 
very different — and für infer] oH to 


W of the ** which by the Singular 
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only in this or that a" pet; dun daten 


Incorruptible. ten ad MA 
14. And thus far we hart Conſiderd the 


mortal ſi gniſies Incorruptible, and ſhewn the 
Soul to be. in this Senſe naturally Immortal. 


But now as to the other Senſe of Immortal, 


as that ſignifies. unpeniſpable in oppoſition to 
a total Ceſſation from Being, I muſt needs 
freely and ingenuouſly acknowledge that I do 
not ſee how the Soul is, or in this Senſe can 
be naturally Immortal. For to be naturally Im- 
mortal in this Senſe is for a thing to have in 
it Self the Root of Being, and a Principle of 
neceſſary Exiſtence, ſince if it had not, 
however it may be 2 in beugt by the 
Power of ſome higher Cauſe, yet at it — 
and for any thing its own — i 


to the contrary, it might, and if left to it 
ſelf, would certainly fail and ceaſe to be, 


which is contrary che ſuppoſition of a 
Being in this Senſe naturally Immortal. 
But now no Creature has or can have a Prin- 
ow of ere in it ſelf, and 
becauſe Being is not of the Eſſence 
Creature, its Eſſence does not include 


of any 


Natural Immortality of the Soul, as Im- 


Exiſtence in it, but may be perfectly and 
aer ecke r it. ex accor- 
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dibgly whenever it does Exiſt, it is pute- 
ly Accidental to it that it does ſo o- 
15. In the Divine Nature, and there on- 
ly it is otherwiſe. God is a Being that has 
the Root of Being in himſelf, from whoſe 
Eſſence Being cannot be ſeparated ſo much 
as in 7 hought, and whoſe very Idea includes 
it. Being is of his very Eſſence, or rather 
his very Eſſence is Being, Eſſence and Being 
being in him but One and the ſelf ſame 
thing, ſince otherwiſe he would be Com- 
pounded of Eſſence and Being, in like man- 
ner as all Creatures are, which is plainly 
repugnant to the formal Conception of his 
all perfect Nature, and what no ſound Me- 
taphyſics can allow. He therefore is Being 
it ſelf. Which Sublime Truth derives its 
tream from a higher Fountain than the 
Schools of the Metaphyſitians, being that 
very Account of himſelf which God gave 
to Moſes, who when he inquir'd of God by 
what Name he ſhould fignify him to the 
People of Iſrael, if they ſhould demand-it 
of him, receiv'd this Auguſt and Tremen- 
dous, and at the ſame time truly Philoſo- 
phical Anſwer, I am that I am, Exod: 3. 
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0 CFüldren of fa, am hath ſent me unto 


ſuppo 
proper and diſtinguiſhin 8 Name which did 


Eternal as well as Ever laſtin 


be might not have been, 
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And again, thus ſhalt thou fay tothe 


von.: And therefore ſince Gd deſines Him- 


: __ {lf by it, and takes his great incommur 7. 
Abe Name ftom it, we may condude that 
not to be 


is Ris very Effence, * 
ſed that he fhould chuſe that for his 


not etpreſs his Nature. 
5:736.? And indeed fince the great God has 
priatedethis to himſelf as ls fingrifar 


ap 

and peculiar Prerägative to Have Being it 
__ Gif for his very ae and Eſſence, = | 

alone would be'# ſuffieient reaſon why w 


ſbbuld:not aſcribe it to any Creature. uit 
indeed neither is any Creature capable of 


itz as I before obſerv'd. Tho? he 


actually is, yet Being is no part of his Ef- 
ſence, and ſo it is not at an; neceſſary that 
he fuld be. If it were, he Wool be 
for *tis that 
very thing that makes God be ſo. Which 
again further ſhews that Being is not Effert- 


tial to the Creature, and that he has not "in 


himſelf any Foundation of neceſſary Ex- 
iſtence. And if ſo, then conſequent - 
ſo now (for 
is the ſame reaſon for both) for any ber 


be has to preſerve. himſelf in being, he 
ay aggin not dud, and therefore as he could 


not 
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not exiſt at firſt without the Divine Omni- 
potent Word, ſo now he needs the ſame 
Power to ſupport him in Being which firſt 
calld him into it. Without the continu'd 
Influence of which he could not ſubſiſt for 
one Moment, ſo that God need only with- 
draw that his Conſervative Influence to 
annihilate him, or make him ceaſe to be. 
And accordingly *tis the common Doctrin 
of the Schools (and Szares has ſufficiently 
prov'd it) that Conſervation and Creation 
are not actions really different, but only 
rat ione, or as to the manner of conception. 
For indeed Being is the common Term of 
both, only with the different habitudes or 
reſpects of Before and After, which makes 
o ſubſtantial difference. But however this 
, 'tis enough for my preſent purpoſe, 
that as the Creature could not Be without 
an Almighty Cauſe to produce it, and that 
becauſe Exiſtence is no part of its Eſſence, 
ſo neither for the very ſame reaſon can it 
continue in Being without the ſupporting 
Influence of the ſame Almighty Cauſe, as 
having ſtill of it ſelf, even while it is, a 
Power not to be. Potentiam ad non efſe. 


Which Power would be reduccd to Act if 
the Divine Influence did not hinder it, and 
ſo he would a&xaly not be, or periſh. But 
then it is plain that ſuch a Being as this 
cannot 
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cannot be Naturall Immortal, as Immortal 
/bable. | 
I. era ov indeed is a little nicer than 


vv 


1 upon this laſt Expreſſion which 


have uſed, concerning the Creature's ha- 
ving a power to not being, even while it 
1s; and truely as 1 conceive not a little 
nicer: than he ſhould be. He will not have 
it be ſaid that the Creature has a Power in 


it ſelf to not being, but that God has a 
Power by giving or with-holding his In- 
fluence either to continue or to diſcontinue 


his Being. * Nebus Creatit non ineſt Po- 


tentia ad non eſſe, ſed Creatori ineit Putentia 
wt eis det eſſe, vel eis deſinat eſſe influere. 
But with due Reverence to the Authority 
_ of this Great Man, I muſt crave leave 
ſay, that I ſee not how this can be either 
true in it ſelf, or confiſtent- with his own 
avow'd principles Not true in it ſelf. For 


ſince Being is not Eſſential to the u 
and ſince as the Conſequence of that, 

has no Principle of neceſſary Exiſtence in 
it ſelf, it is plain that of i ſelf, and as 
conſider d barely in it ſelf (Quantum eſt de 


ſe) it may not he. And what ay not be, 


has 1 in it ſelf a Power to not Being, that 


— 
2 — 


Pl 


* Contra . Lib. 2. cap. 3. | 
being 
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Being all that we mean by way not be. And 
indeed otherwiſe it would be not a con- 
tingent, but a + neceſſary Being, and ſo 
conſequently could not be annihilated, 
which is contrary to the Notion of a Crea- 


ture. 
18. But neither is this Suppoſition con- 
ſiſtent with his own Prixciples, and that | 
even in this very Place. For here he ſup- | 
Fes in the firſt place that Creatures may | 
be amnibilated. But now tis impoſſible for 
any thing to be Annihilated, that has not 
of it ſelf a Power not to be, or that is 
not in Potentia ad non eſſe. For to be an- 
nihilated is to be reduced to actual not 
being, and *tis impoſſible that any thing 
efhonld actually be or not be, that was not 
before in Potentit to the one or to the 
other. Nor will it all ſalve the Matter to 
ſay as he does here that the Power is in the 
Creator, and not in the Creature; that is, 
that the Power that the Creature is ſuppoſed 
to be in as to not Being, is indeed the 
Power that the Creator has to annihilate 
him. I ſay this will not ſerve, for the 
Creator could not have that Power to an- 
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Becauſe what is not poſſible not to be; muſt be ne- 
teſſaty to be, 


E nihilate 
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f 67 here rightly e * 1 effe 


A 


nihilate him which he has, e 1 


were alſo in the Creature a; Palſive 12 

to not being, ſince what has not a oe, 
not to be, cannot poſſibly not be, (even 
48 what has not a, Power, to. he, cannot, 


poſſibiy be) and fo is a Neceſſary as the 


other is an Impoſſible. Being, Uk conſe- 
quently not capable of Annihilation, as 
be remark*d before. 

But then.alſo in the en place as 
wr he, manner. of this Annihilation, which! 
not 

by any Poſetive nly U the re- 
moval or a 1 1 t ufluenec | 
which ſupports them in W Deſpnends. 
eit FS jnſluere, as he excellently. well ex- 
preſſes it. But then if the bare withdraws, 
ing of this. Influence he enough to annihi- 
85 them, tis plain according to his own- 
Conceſſion, that their whole Dependence! 
as to Being is upon this Influence. For as 
it follows the one way that if their whole 
dependence is upon this Influence, the barg 
ſubſtrackion of it ir will annihilate. them, 
it follows as, well the other jo that, if 
the bare ſubſtraction of this 1 uence 515 
annihilate them, then their whole depen- 
dence” as to being is upon this Influence. 


And conſequently they have no Natural 


Power of their own to perſevere to be, 
. | FC ſince 


th vari- Tamortaltty of the Soul. 31 


e 


without themfelves) 

21 therefore 2 — fait that % and of them- 
(Ives they 1) Hot be, which is the ver ry 
ſme in 225 ivbrds 48 to fay that they 

are in Potehtis ad nen It, or are in Power 

to not" ! 1112 And, therefore Scotue ex 

Freſly ſays T, One alind 2 Deo eſt in Po- 
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not in 4: 46 not Being, any 
geile than 45 the Creator has 15500 


| 75 ae i tig plain that ohe of 
ul meh the other) yet 
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2 5 that it ma be Es 
ſubltrackich of che Divine 
mi e kr a che other is enobgh 
to anſwer pcs purpoſe of the N A Ar- 
gürttent, by prov ng the Concl 
now cotitenditis” for, viz. that the on 
cannot be Naturally > Eremortal! as that ſig- 
nifſes Wee For that which i is Na- 
tially Unpetifhable Ng more to, be an- 


rithilated , than that which is e 
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Neither of which can be ſuppoſed without 
. a flat Contradiction. And therefore as that 
1 which may poſſibly. be diffolv'd cannot be 
i |  faid to be Naturally Incorruptible, . ſo that 
| Which may be annihilated, 2 by a 
„ Power in the Creature, or by a Power in 
the Creator, is not now material) cannot 
be laid to be Naturally Unperifhable. There ; 
is the ſame Reaſon for the one, as for the | 
1 21, I ſee not therefore how I can avoid 
SO ygeſuging upon the whole, that ſince. 
Being is not of the Eſſence of the Creature, 
and fince in conſequence of that it has not 
Fe but is a Being abfolately contingent 
both before and after its Exiſtence, and ſo, 
at any time ary not be as well as «right not 
have been, and accordingly needs the ſup- 
plemental aid of the Divine Influence for 


2 being, without which it could 
not fubſiſt, but would immediately ceaſe 


to be, às having a Power to not Being 
even while it is, I ſay I ſee not how I can 
do otherwiſe than conclude. that a Being 
of this Nature and Character, and which is 
every way ſo dependent as the Soul is, tho 
it has no Principle of Corruption in it, yet 
cannot be Naturally Immortal as that fig- 
nifies Unperiſpable. The reaſon why ſhe = 


the Natural Immortality of the Soul. 33 
ſo in the other Senſe, is becanſe Incorrup- 
tibility flows from her Nature. But if it 

did not, and ſhe were fain to be preſerv*d 
in it by an external Force, ſhe could not 
de ſaid to be Naturally Incorruptible. And 
therefore ſince this is the very caſe as to 
Being, I ſee not how the Immortality ſhe 
has in this way can properly be ſaid to be 
Natural. And I hope I ſhall not be thought 
an Oppoſer of any real Intereſt of Piety, 
or injurious to the Dignity of the Soul, 
while allowing her that Immortality which 
ſets her above all material Beings, I deny 
her only that which as T humbly conceive 
no Creature can poſſibly have. For to be 
thus Naturally Immortal I take to be the 
_ peculiar and incommunicable Prerogative 
oof him whoſe Name is Jehova, and whoſe 
- Effence is Being; ſo that in this Senſe 
again God only muſt be ſaid to have Im- 
mortality. | | 
22. Not but that the Soul is really and 
truely Immortal even in this Senſe alſo, that 
is as Immortal ſignifies Unperiſpable. For 
as nothing can any more annihilate than 
it can create it ſelf, or otherwiſe fall into 
Nothing while it has the Divine Influence 
to ſupport it in Being, ſo God willing 
whatever he wills to exiſt with infinite and 
unerring Wiſdom, and upon the moſt per- 
n E 3 fect 


oy 13 and comprehenſive view. of al the 


=D r e Bc riſes. *TFis the Schexve 
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Fart of the World it ſelf, that 2 away. 
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ſible Conſequences of ſuch à Will, and 
Imployiog a Power ng leis than infinite to 


Execute. it, canndt well be canceiy d to have 
any 925 why he ſhould unwill it Tak 
f w 
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[ako Ne knows no . N 
bon Corruption, and even that is only. a 
one. For no Sub ag of any Body 
Fa periſhes, 9 only puts off its old 
or Manner, and — on 2 new =. 
tho the School-Philoſophy may call 


a5 2 Subſtantial Change, yet this is only 
| from Alte 


to diſtinguiſh it ration, which is 
55 only as to Qualities, and not 
that they conceive any Corporeal Sub» 
fence to be here annihilated. No, Nature 
continues whole and intire in all the va- 
rious Revolutions and Viciſſitudes which 
ſhe undergoes, and tho? all things be chan+ 


or Faſhion of the World, not any 
And 
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And if things of a Corporeal and Corrur- 
kible Nitutc io not, much lefs fhall tha 

which is fncorraptible ever Perith. 
23. But then on the other hand it feems 
plain, and I fee not how it can be denied, 
that this is only a Peſtive Immortality, 28 
not reſulting from the Nature of the Soul 
it ſelf, as the other ſort of Immortality does 
1 nd which therefore is before made to be 
tural) rin gut ely from withovt, from the 
-upholding and ſupporting Influence of her 
Creator, whereby ſhe is inabled to ſubſiſt 
in that Being for which the has (and by her 
very needing that Influence is ſuppoſed to 
have) nv Foundation in her own Nature. 
If ſhe had, then indeed the would be natu- 
rally Immortal in this Way as well as. in 
the ee and then alſo it would be no 
poſſible for her to be Annihilated, than 
it is is to > he Qzerapind and ſo ſhe would no 
more need to be preſervd from Perſhing, 
than ſhe now does to be preſerv'd from 
Corruption or Diſſolution, being Nature- 

Proof as I may ſay, againſt One as well as 

the Other. But the actual Caſe of the Soul 
being ſo far otherwiſe in all theſe Reſpects, 

I think it appears exceeding plain that the 
Immortality which the Soul — of this lat- 
ter kind (for that ſhe has it, is not here 
in the leaſt Diſpated) is not a Natural, but 
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a Poſitive Immortality. The only Natura! 
Immortality that the Soul can juſtly be al- 


- Jow'd to have; is that of Ircorruption. 

| 24. I ſuppoſe it will not be denyd me 1 

that the Immortality of Adam as to his : 
| bodily Life * (tho otherwiſe of another N 


ſort than that of the Soul) was truly and 
ſolely Poſitive upon the Scriptural Suppo- 
ſition of his needing the Tree of Life as a 
Remedy to preſerve and defend him from 


| actual Death, For that ſhews that without 
that Proviſion he muſt have ſubmitted to 
l it, having not in his own natural Conſtitu- 


tion a. ſufficient Power to withſtand it. 
Now this is the very Caſe of the Soul, 
which depends as much upon the Divine 
_ Influence to uphold and preſerve it in Be- 
| ing, as Adam did upon the Fruit of that © 
_ Tree to preſerve him in his þodily Life. 
I might ſay a great deal more. For God 
might if he had fo pleas'd, ha ve given 
Adem ſuch a Body as would always have 
laſted without. the Aſſiſtance of that or any 
other foreign Remedy. But God cannot 
make any Creature ſo Independent from 
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 * Beeauſe it reſp the Union of two Subſtances, 
-whereas the other Immortality is an Affection of one 
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himſelf (and tis a Contradiction that he 
ſhould) as not to need the Support of his 
Almighty Arm to ſuſtain it in Being. The 
Divine Influence therefore is to the Soul 
what the Tree of Liſe was to Adam, not to | 
preſerve her Incorruptible (for that ſhe is | 

of her Self and by a Foundation laid in | 
her own Nature) but ta preſerve her from | 
not Being, for which of her Self ſhe is not 
ſufficient. And therefore that in this Senſe 
She is Immortal, is becauſe She is Immor- 
n rg 
25. Not by an Immortalixing Spirit (for 
I know. not well what that means) but by 
that common Influence of its Creatcr | 
whereby all things are ſuſtain'd in Being, 
and who is the true 4:las upon whoſe Al- 
amighty Arm the whole Creation reſts, or 
as the Apoſtle much better expreſſes it, who 
upholds all things by the Word of his Pow- 
er, and in whom we live, Move, and have. 
our Being, We have it ſeems our Being not 
only from God, but alſo ia him. And there- 
fore St. Auſtin tells us expreſly that the Pow- 
er and Influence of the Creator is the Cauſe 
of Subſiſtance to every Creature. And 
that if this ſhould be withdrawn, Univer- 
ſal Nature would fink. His Words are, * 
Creatoris Potentia, & Ommipotentis, atque 
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Creature.” ue virtus ab eit gue Creatas ſunt | 
| art wt aliquando ceſſaret, 2 illo- 
t Specier, Omniſque Natura Con- 
Father fays 
with the common Conſent of both Philo- 
ſophers and School Divines) the Power of 
God be the Cauſe of Subfiſtence to every 
838 then however ſome Oreated Be- 
gs by the Condition of their — ma 


| 1 the pflege 0 of Incorruption, yet it 
will follow that they are 1 n a Level in 
this reſpect, that they owe their Continu- 


ance in Being to tea upholding Influence of 
the Divine Power, and ſo in this Senſe are 
not Naturally, but Poſitively Immortal. 
26. This I ſappoſe is what would readil 
be acknowledged as to Marrer, viz. that its 
preſent Continnance in Being Cand there is 
the ſame Reafon for its Immortality, or 
ant Perſeverance in it) is of a Poſe- 
tive Nature. But why, if not becauſe it 
needs to be upheld and preſery'd from pe- 
riſhing by the Power of the Almighty, I 
Levy. Being to it according to the Lan- 
i . > e avi 1 
natur rivile om Corruption, 
yet no 84 f ubſtftent than Matter is, 
and needs to be ſupported in Being by the 
"_ Influence _ whit as much, with- 
Out 
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| ppon the Foundation which they have Ja i 
| or 
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ont which it could nat ſubliſt one Moment, 
And therefore the Caſe . 


much leſs for ever · 
being in this reſpect equ 


al (tho? otherwiſe 


very different) I A. no Reaſon why the 
Immortality of the Sonl in this Senſe ſhould 


be as Poſitive as that of the moſt con- 
Being in the World. And 


not 
temptible material 


if ſome have thought otherwiſe, I * | 


it may be, becauſe proceeding u 


a gene- 
ral Notion of the SauPs Immortalit 


which 


is undoubtedly natural in one Se and 


not ſufficiently diſtinguiſhing between' Im- 
—— of [xcorruption and Immortality 


of Being, they have aſcrib'd that to the 
3 is true only of the Other. Which 
is a | 
For tho? the Incorruptibility + the Soul be 

Property reſulting from the Condition of 


great Confuſion, and as great a Miſtake. 


her own Nature, yet her Subſiſtence in 
is not from her elf but from the Will and 


Power of her Creator. And therefore 


tho the be naturally Immortal in the former 
Senſe, yet *tis plain that ſhe can be but Poſ.- 
tively ſo in the latter. 

27. And if herein I ſay any thing more 
than What 1 have the Authority of the 
Schools for, I ſhall be found therefore only 
to have gone beyond them becauſe hes | 
—. not followed themſelves, in Bui 
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For I Reaſon all along upon their own 
Principles, and the Concluſion that I con- 
- tend for is no other than what Neceſſarily 
follows from their own agreed Docttine. 


For what good School-Divine or ſound 


Metaphyſitian is there who does not hold 
the Neceſſary and Eſſential Dependance of 
the Creature upon God in Being, not only 


ſo as that he may Annihilate it if he pleaſes 


(for of that there can be no doubt) but 
that he muſt alſo ſuſtain and uphold it in 
Being, or elſe it Will fall into not Being of 


jt Self. In like manner as if I ſhould fay | 


that the Child depends upon the Nurſe in 
going, not only ſo as that ſhe may throw it 
downif ſhe pleaſes, (for who queſtions that) 
but ſo 4s that ſhe muſt alſo contribute her A- 
ſſiſtance to ſupport and hold it up, orelſe i 
will not be able to ſtand. This I confeſsis but 
a faint Reſemblance of our Dependance up- 


on God, in whom we Live, Move and have 


our Being, but it ſerves well enough to illu- 
ſtrate the Thing, and to ſnew what we would 
have underſtood by it. But then if the Crea- 
ture be thus umſel fiſubſiſtent, and ſo dependent 


upon God in Being, as not to be able to 


fubſiſt one Moment without his Conſerva- 
tive Influx, according to the expreſs and 
allow'd Doctrine of St. Auſtin and the 
Schools, then from this Principle of theirs 
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; it plainly follows that the Soul tho? natural- 
| ly Immortal as to Corruption, muſt yet be 
naturally Mortal as to Being at large, and 
that all the Immortality which ſhe has in this 
kind is purely Poſitive, And that becauſe it 
is hereby ſuppoſed to be not the Fruit of her 
own Nature, but the Effect of the Divine Will. 
28. If it be ſaid that the Soul has no 
Principle of Mortality in it ſelf, and is not 
that to be Naturally Immortal? True, it 
is ſo. But that we may know in what 
Senſe, I muſt. diſtinguiſh the Antecedent. 
If by Mortality be meant Corruption, or 
any diſpoſition to Corruption, ſo indeed it 
is very true that the Soul has no Principle 
of Mortality in it ſelf, nor out of it ſelf 
peither, and accordingly in that Senſe it is 
readily allow'd to be Naturally Immortal. 
But if by Mortality be meant not Being, 
or any tendency or diſpoſition to not Be- 
ing, then I deny that the Soul has no Prin- 
ciple of Mortality in it ſelf. For 'tis plain 
from the foregoing Conſiderations that ſhe 
has, even as much as a Child has a Diſpoſi- 
tion to fall without the help of the Nurſe. 
29. If it be ſaid that the Soul however 
is of ſuch a Nature as to be able to ſubſiſt 
and continue in being, ſuppoſing God to 
afford it his ordinary Concurrence, It is 
indeed very true that it will do ſo, and 1 
will 
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ſtiom d whether it proves it to be Nasurally 
Immortaſ even with reſpect to ther. Tis 


true indeed that they cannot annihilate it, 


the Objection rightly urges, but whether 


it be from any thing in its Nature to the 


contraty that they cannot (as the Objection 
by tlie word Nature proof further ſuppoſes). 
is not ſo very ſure. For indeed I know 
not but that if this Matter were more near- 
ly inquired into, it would be found that 
the true teaſon why no Natural Agent can 
in this Senſe deſtroy; the Soul, is not be- 
cauſe af any ſtability of Being which it has 


in- its own Nature whereby it may reſiſt 


the fonee of any ſuch attempt (for the Soul 

ſor far from having any Principle of Be- 
ing in is ſelf, that it rather Naturally tends 
to the contrary) hut becauſe the Power of 
God ſuſtaining it being, infinite, no created 
Force is able to: overcome that Power of 
his whereby: it is upheld in Being. And 
therefore ſo long as God ſhall pleaſe to 
continue: this his Almighty Concurrence 
(which there is reaſon; to think he will al- 
ways do) the Soul will moſt certainly main- 
tain Her Being invincibly againſt the whole 
Cteat ion. But then the Ground of this 
her Invincibility in Being muſt upon this 


 Suppolitioa be aſcrib'd not to any peculiar 


Strength 


1.1 
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Strength of her Nature (for the Caſe as to 
Matters the very ſame ) but to the Al. 
mighty Arm that ſupports her. But how- 


ever this be, yet this as I ſaid before would 


only prove that the Soul is Naturally Im- 
mortal in a certain reſpect, and not that 
ſhe is abſolutely ſo; But if by deſtroy be 
meant corrupt or diſſolve it, ſo i 
Soul has by the Spirituality of its Nature 
2 3 above material Beings, in that 
it cannot as th 

Bat then tis to be attended that this gives 


Natural Immortality which we have been 


all along contending for, as the only one 
which the Soul can poſſibly have. For ax 
for Immortality of Being, ſince! it has that 


not from it Self, but from the Powerful 


is Natural. Nor does it prove this Kind of 


Immortality to be Natural to the Soul be- 
cauſe ſne has it from the very beginning of 
her Exiſtence, and is as I may ſay Created 
in it. For not every thing that belongs to 
a thing from the Beginning of it is there- 

Netwbal to it, unleſs it neceſſarily fol- 


fore 


lows the Rrinciples of its Nature. For 
otherwiſe we ſball' be oblig'd to ſay 


— 


the 


the | 


ſo deſtroy d, as the other can. 


that of -Iucorruptior, which is that very 


ufluence that ſuſtains it, 'tis plain that 25¹¹ 
her Immortality is as Poſitive as the Other 


that 
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the Union of the Human Nature to a Di- 
vine Perſon was Natural to the Man Chriſt 
Jeſus, it being certain that his Human Nature 
never exiſted without being united to the 
Divine, ſince otherwiſe the Word would 
have aſſumed not a Nature, but a Perſon, 
which no Sound Divinity can allow. It 
is therefore no Reaſon why we ſhould Na- 
turalixe this ſort of Immortality to the 
Soul, to ſay that it began, and always Co- 
exiſted with her. For Grace tho? in Nature 
Poſteriour, may yet in Time be Coeval or 
Coexiſtent with Nature, according to that 
of St. Auſtin concerning the Angels (whoni 
he ſuppoſes to be Created in Grace) * Si- 
mul in tis & Condens Naturam, &. largiens 
ratiam. Whether the Angels were Crea - 
d in Grace of no is a Queſtion more eaſy 
to Diſpute than determine, but however it 
be in Fact, it is enough to the preſent pur- 
pole that the Notion it ſelf is conſiſtent, 

Gface being never the leſs Grace for being 
Coexiſtent with Nature. For which we 
need go no further than the fore-mention'd 
? - Inſtance of the Union of the Divine Na- 

ture to the Human, which tho? Coexiſtent 
1 with it, was yet the greateſt Grace that 

3 ever was beſtow*d upon it. 
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31. Con- 
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31. Concerning this Poſitive Immortality 
as to Being I ſhould interpret that celebrated 
place in Plato“ ſo often alledg'd by Lear - 
ned Men, where he repreſents the Inferiour 
Gods as depending upon the Supreme, and 
introduces the Father of the Gods thus 
beſpeaking them. Gd, bes, Eo. Te Gods 
_ whoſe Original is F et Gods, of whom I am- 
the Maker and the Father, thoſe things which 
are made are by my Will indiſſolville. Far 
whatever is bound, is of it ſelf Solvible, But 
it would be an ill thing to be willing to diſ- 
ſolve that which is well Canſtituted. Where- 
fore becauſe you are made, you are therefore 
not Immortal, nor altogether Indiſſolvible, 
Te & JD. _ be ak nor a 0 
the Fate 0 ath, 2 mar foul ay” 


whieh zs d greater and more effettu 
than thoſe by which you were Bound tagether 
when you were made. The ſum of which is, 
that tho they were Mortal by Nature, yet 
they were Immortal by his Will and Plea- 
ſure. Now this I ſay I ſhauld interpret of 
the Natural Mortality and Poſitive Immorta- 
ty of Created Spirits as to Being, were it 
not that the Words vn, and dawn ſol- 
vible and infolvible whereby he expreſſes 
their Mortality and Immortality will not 
In Timao. p. 1054. Edit. Marſſlii Firini. 


a. 


Com- 
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| Comport with it, as not imply ing Mortality 
or Immortality of Being, but ſuch only as 
teſpects Corruption, and conſequently not ap- 


plicable to n but only to Bodies, 
or at leaſt imbody*d Spirits. For indeed 
it is not true, nor can be Philoſophically 
ſaid of a pure Spirit that it is Solvible by 
Nat ure, and made Indiſſolvible by Will; 
And therefore what to make of this Paſſage 
I cannot well tell, unleſs by the Diffolution 
here ſpoken of the Philoſopher means that 


of Death properly ſpeaking, whereby theſe 


Demons might be ſeparated from their Ma- 
terial Vehicles, or that their very Material 


Vehicles might have their Parts diſſolv'd 


according to the Conjecture of the Lear- 


ened Perſon upon whoſe Occaſion I write 
this. But indeed ſetting afide thoſe Terms 
of Solvible and Inſolvible which are of a 


Corporeal Importance, this had been a veiy 


fit Repreſentation of the Dependency of 


the Soul upon the Father of Spirits, and 
the Fountainof all Being. But as it ſtands 
I know not well what to make of it. 
32. But to proceed to ſomething which 
we may hope better to underſtand ; in 
perſuance of the Principles, here laid down 
I am further led to obſerve that all the 
Arguments which have been hitherto offer'd 
to prove the Natural Immortality of the 
* F 2 Soul, 
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Soul, however they may have been deſign'd, 
or how far ſo ever meant to extend, will 
yet be found to conclude for no other Na- 
tural Immortality of the Soul than only 
that of Iucorruption. That Argument for 
inſtance which is taken from its Imateria- 
lity, which is the great Argument that is 


generally inſiſted upon (eſpecially by the 


Carteſans) whereby to prove its Natural 
Immortality. But what Natural Immorta- 
lity does it prove? The Soul is Immaterial, 
therefore it is Immortal, very right if by 
Immortal you mean Incorruptible, nothing 
being more plain than that what has no 
Compoſition of Parts, can be divided or 
diſſolved into none. But if by Immortal 
you mean Unperiſhable, or that has natu- @ 
rally a perpetuity of Subſiſtence, where is 
the Conſequence? e 
33. For in the firſt place does it follow 
that becaufe the Soul is Immaterial thèere- 
fore it is Immortal Abſolutely? Indeed if 
we could conceive no other Death of the 
Soul, or if nothing elſe were call'd by that 
Nanie, but only Corruption, the conſequence 
might be good, becauſe that would certain- 
ly be excluded by it, and ſo if that were 
all, then all Mortality would be excluded. 
But this is not the Caſe. There is another 
and much more fatal and killing Death _ 
; . ä 7 
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that of Corruption, »iz.. a total Ceſſation 
from Being. And does the Immateriality 
of the Soul prove its Immortality as to that? 
 *Tisplain that it does not [zmediately, or 
by it Self, there being no manner of Con- 
nexion between the two Ideas of Iamateri- 
ality and Immortality of Being, an Immaterial 
Being being as liable to Annihilation as a 
Material One, which could not be, if there 
were a neceſſary Connexion between Im- 
materiality and Immortality of Being. All 
the Queſtion then will be whether it proves 
it by the Other, that is, whether it proves 
the Soul Immortal as to Being, by proving 
it Immortal as to Corruption. But tis plain 
again that there is no more Connexion 
between Incorruptibility and Immortality of 
© Being, than there is between [mmateriality 
and Immortality of Being, and conſe- 
quently: Immateriality by proving the Soul 
Incorruptible, does not not prove it to be 
in that Senſe Immortal. - Much lefs can it 
prove it to be Abſolutely ſo. For it does 
not follow that becauſe the Soul is Immor- 
tal in a certain reſpect, therefore it is ſo 
Abſolutely. . Or that becauſe it cannot Die 
after a.certain particular manner, there- 
fore it cannot Die, which is no Conſe- 
quence, this being to argue from a parti- 
cular to a general Negatively, as it I ſhould 


F 3 lay, 


j | * 


ſay, This is not a Triangle, therefore it is 0 
not a Figure. Which is as inconſequent 8 
as if I ſhould argue from a general to a 

Particular Affrmatively, This is a Figure, 
therefore a Triangle. Whereby it is plain, 
that the Immateriality of the Soul, by prov- 
ing'its Immortality as to Corruption, -does 
not prove its Immortality as to Being, un- 
leſs there were a Connexion between In- 
corruptibility, and that, which plainly ap- 
Pears to be none at all. The Argument 
therefore taken from the Immateriality of 
the Soul, tho it be commonly brought to 
prove its Immortality at large, will yet be 

found to prove only its Immortality as to 
Corruption, and not as to Being. Nor 
can any. Argument drawn from the Nature | 
of the thing prove that, becauſe in that 
Senſe as we have ſhewn, the Soul is not 
Naturally but - Poſitively Immortal. And 
that which is not, cannot be proved. 

34. Bat yet after all, tho the Argument 
| of Immateriality proves no other Immorta* 
lity of the Soul than that of Incorruption, 

and tho that be alſo the only natural Im- 

8 mortality which the Soul has or can have, 

pet I ſhall here take occaſion to add this 

further Obſervation as to the other ſort 
of Immortality, that of Being, that the 

Soul may be alſo in that Senſe Immortal, 


% — 
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tion from the 11 
trary. For tho the Soul eſſentially depends 
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Wodefthſianing any Effect that its Separa- 
ody can have to the con- 


upon God as to its ſupport in Being accord- 


ing to the Principles upon which this 


Diſcourſe proceeds, yet there is no reaſon 


to ſuppoſe that it ſhould have any ſuch 


dependance upon the Body, or indeed up- 
on any other Creature, and e 


its ſeparation from the Body can ſignifie 


nothing as to its ceſſation from Being, ſup- 


poſing (as we here do) Soul and Body to 
two diſtin& Subſtances. And that tho 


we ſhould even ſuppoſe this Diſtinction to 


be only Numerical, For Subſtances being 
ſuch things as ſubſiſt in themſelves, with- 
out depending upon any thing elſe as on 
a SubjeF, in oppoſition to Moda/tics or 
Arcidents which are only Beings of Be- 
ings, of whoſe Being (as the Schools ſay) 
is their Inherence, tis plain that the De- 
ſtruction or even Annihilation of one can- 
not contribute to the Annihilation of the 


other, and ſo conſequently the deſtructi- 
on of the Body cannot at all affect the 


Soul as to its Life or Being. But then tis 


to be conſidered, that this does not prove 
that the Soul is Immortal abſolutely ſpeak- 
ing, but only that is fo as to any neceſſa- 
ry dependence it has upon the Body, Not 

F 4 that 
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| that nothing can annihilate it, but only 


that ſeparation from the Body cannot do 
it. Which he that denies the Immortality 
of the Soul, may grant, as well as he that 
affirms it. | . 

33. The like Obſervation is to be made 


upon that ſo much talk d of priviledge of 


the Soul in being undeſtroyable by any 


Creature, or natural Agent. I ſhall not 


deny, nor ſo much as diſpute her Right to 
this Priviledge, but leave her in the full 
and quiet poſſeſſion of it, ſuppoſing that 
the Soul tho not naturally Immortal as to 


Being, does yet no more depend upon 


other Creatures, than upon her own Body, 
but is intirely placed above their reach. 


They cannot deſtroy her as that ſignifies * 
Corruption, becauſe ſhe is in her own. 


Nature Incorruptible. Neither can they 
deſtroy her as that imports Annihilation, 
becauſe the Soul does not depend upon 
any of her Fellow- Creatures as to Bein 

but only upon him who is both the Fountain 
and the Stay of it. So that the Soul is 


every way unobnoxious to the Power of 
Creatures, and may ſecurely bid defiance 


to all their Aſſaults, tho the Confederate 
Force of the whole Creation were in Arms 
againſt her. But then this will not ſerve, 
nor ought to be uſed as an Argument to 

—_ | prove 
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prove the Natural Immortality of the Soul, 
as to Being abſolutely ſpeaking, but only 
in a certain limited reſpe&, vix. as to any 
Creaturely dependence. But in this ſenſe 
matter is every whit as Immortal as the 
Soul (which has not this Immortality as a 
Spirit, but only as a ſubſtance at large) as 
being not annihilable by any Creature any 
more than the Soul is, and what will al- 
ways continue in Being, ſuppoſing God 
not to withdraw from it that conſervative 
Influence of his whereby it ſubliſts. Which 
is as muchas can be ſaid of the Soul, or the 
moſt glorious Angel in Heaven. And if 
upon this it ſhould be ask'd, what Privi- 
ledge then has the Soul above Matter, the 
nſwer upon the foregoing Principles is 
th clear and obvious, that Matter is 
Naturally Corruptible as well as Annihilable, 
whereas the Soul is only the latter. 

36. If any ſhould think (as perhaps they 
may) that in this way of ſtating the Im- 
mortality of the Soul, I do not allow her 
Immortality enough, I deſire that after they 
have again weigh'd both the thing it ſelf, 
and the Account here given of it, they 
would. attentively and diſtinctly conſider 
what it is they would further have. I 


N the Soul to be Naturally Incorrupti- 
ble, and accordingly to be Naturally Inz- 
| | mortal 


| 
| 
| 


which are all abſolutely 
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mortal as that ſignifies Icorruprible. And 


"that not only with reſpect to this or that 
Oauſe, or Agent, but ſimply and abſolute- 


ty, ſo as not to admit of any Diffolution 
by any Means or Power whatſoever, And 
this gives her a Priviledge above all Mate- 
rial "Beings, and fixes a great and diſtin- 
guiſhing Gulph between her and them, 
Corruptible in 
their own Natures, tho not always to this 
or that particular Agent. But then indeed 
as to the other fort of Immortality, that 
of Being, tho? I cannot allow this to be 
Natural to the Soul, as not having the 


Principle or Foundation of it in het Na- 


ture, and as conſequently needing the con- 
ſtant Influence of her Creator to uphold 
Her in it, yet I allow her actually and in 


Fat to be fo far partaker even of this 


Immortality, as that ſhe will ever conti- 
nue in Being however Naturally defectible, 
ſuppoſing God to continue his Conſerva- 
tive Influence to her, which as I alſo ob- 
ferve there is no reaſon to think he will 
ever withdraw. But then as this Immor- 
tality is not Natural, fo neither is it pro- 
per or peculiar to the Soul, being common 
to it with Materia! Beings, from which 


the only Immortality that diftinguifhes her 


is as I take it, that of Incorruption. 
7 | 7 And 
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37. And indeed this is the moſt dange- 
rous ſide of the Sous Immortality, that 
which is molt likely to come under diſpute 
with Infidels, or to be denied by them, 
and ſo is of the greateſt Conſequence to be 
either proved or acknowledged. For this 
being once granted, there will be hardly 
any Demurr upon the other, Annihilati- 
on being what there is no reaſon for, or 


example of. And I believe there are not 


many Inſtances to be given of Philoſophi- 
cal Men who after they had got over the 


Corruptibility of the Soul would ſtick at 
its Annihilation. The ſtreſs of the Queſti- 
on lies chiefly on the other ſide, whether 


the Soul be indeed Corruptible or no. 
And accordingly it has all along been the 
Philoſophy of Atheiſm or Libertiniſm at 
leaſt to repreſent the Soul as a Cortuptible 
Being, chuſing by that to expreſs its ſup- 
poſed, ſhall I fay, or rather wiſh'd for 
Mortality. So they in the Book of Wiſ⸗ 
dom, Chap. 2. v. 2. The Breath in onr 
Noſtrils is as Smoak, and a little Spark in 
the moving of our Heart. Which being 
extinguiſh'd, our Body ſbalf be turn d into 
Aſter, amd onr Spirit fball vamſb as the 


foft Air, That is, diſſolve and be di- 


ſperſed till the Parts of it become inſenſi- 
ble, for that's properly to vaniſh. And fo 
| in 
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i pale, manner the Epicurean Poet 2 
the Corruption of the Soul to the 
iffoency, or running a of Wales 1 


a aner or Kokam Veſſel, ao 
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2221 the like putoole i is that of Ovid con- t 
cerning the Tranſlation of the Soul of 1 
Julius Geſar, which he ſuppoled to be in 4 
its own Nature liable to diſſolut ion, but - 
only preſerv'd from it by tho kind inter- 
poſition. of Venus. wy. 3h ; : 
n Suan: + l 
, alma Venus, nulli cernenda, ler. g 
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Hades, as indeed with the very notion 
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Ceſaris eripuit Membye, mee in Aera ſolos 
Paſſa recentem Animam, Celeitibus intulit 


( &ftrie. 


This ?tis to be the Favourite of a God- 
deſs, or rather of a good Poet, who by 
giving us here an Inſtance of a Poſitive In- 
corruption, plainly implies the. Natural 
State of the Soul to be no better than 
Corruptible. Theſe Paſſages are not like 
that of Homer concerning Panda- . 14 g 

rs when ſlain by Dromedes, that * 
his Soul and his Strength were diſſolv'd, 
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becauſe of the uncertain ſignification of 
the word Jv, by which he may mean no 
more than his Bodily Life, tho *tis certain 
that elſewhere he uſes the ſame word for 
the Soul it ſelf properly ſo calld as di- 
ſtint from the Body, for which we need 

o 'no further than the 3d Verſe of his 
irſt Iliad, where he ſpeaks of the Souls of 
Hero's being ſent to Hades. But however 
there is no neceſſity of his uſing it ſo here, 
and I the rather think he does not, becauſe 
ſuch a diſſolution of the Soul would be 
inconſiſtent with the Tranſlation of it to 


of 


th 


4 "= 2 * Deb een | 
of Hades it ſelf. But as to the was pal. ſe 
ſages, tis plain that they muſt be under- a 
ſtood of the very Diſſolution of the Soul 87¹ 
ſtrictly taken, and as diſtinguiſh'd from the „ 
"Which they took the Soul to be, no ki 


- Atherwiſe than by the greater Subtility and _ 

* Fineneſsof its Contexture, conceiving it to 1 

| by indeed of a Corporeal Nature, and fo Fa 

gently liable to Corruption. Ir 

This therefore being that ſide on which py 

the Immortality of the Soul lies moſt open 5 

and is chiefly attackd, as we are chiefly 0 
concernꝰd to ſecure it, ſo allowing as I do 


the Soul to be naturally Immortal in this 
reſpect, and allowing it alſo to have the o- 
ther ſort of Immortality, tho? not in a na- 
tural but in a poſitive way, I hope I ſhal 
not appear injurious to the Dignity of 'the 
Soul, or jaſtly chargeable with any Defici- 
eney in the Account here given of her Im- 
mortality. For in ſhort I fee not what I 
can further add to it, having already al- 
lowed, her all the Immortality that any 
Creature is capable of. And more would 
but betray-ahd expoſe the Cauſe which we 
are — to defend. 
38. For after all in ſtating the Immor- 
tality of the Soul this Meaſure 1 think is to 


be abſerv'd, that as it is to be ſet above 
_ of Material Beings, ſo it ought _ 
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ſet below that of God, whoſe Immortality 
as well as other Perfections tho in ſome de- 


gree it may be imitated, can yet never be 


equall'd bps Creatures, which yet would 


unavoidably be, ſhould we make the Im- 
mortality of the Soul as to Being to be na- 
tural in like manner as we do as to Incorrup- 
tion. For then the Soul would be thus 
Immortal of it ſelf, and by Vertue of its 
own Nature, which 1s the very Immortali- 
ty of God. Nor could this be evaded here 
as in the other Caſe by the help of that 
Conſequeutial Senſe before ſpoken of, that 
is, that as the Soul ſuppoſing it to be put in 


Being becomes then in conſequence of its 


proper Nature Incorraptible, tho? Abſolute- 


1 ſpeaking it might be neither one nor 


other, ſo in like manner ſuppoſing the 
Soul to exiſt it would be naturally Immor- 


tal as to Being, tho? here alſo Abſolutely 


ſpeaking it might be neither. No, this 
will not do. For Being is here it ſelf the 
very Immortality ſuppoſed, the very Pro- 
perty affirm'd of the Subject, and if this be 
4] hg oy Soul, en yp not not 
be, a the ſuppoſition of its not being 
would thereby — or rather pre- 
vented. And ſo the Soul would be a neceſ- 
ſary and Self. ſubſiſtent Being, as having 
Being Eſſentially belonging to it, and flow- 

ing 
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ing from its very Nature, and conſeq 
ly it Would be im poſſible to r 5 | 
Taitaliey of hs Soul from that of God, |. 
who on the Apoſtle tells us has Immor- | 
tality. reby he ſuppoſes at leaſt a | 
Difference, which i in the way that we have | 
here taken, ſuppoſing the Soul to be Poſi- 
tively Immortal as to Being, tho? naturally 
ſo as to Incorruption, appears to be very 
plain. Tho'I hope before 1 have _ to- 
make it yet plainer. | 
39. To (theſe Phyſical Conſi Aba 1 
mall take leave to Subjoin one Moral one, 
which is that this way of Stating the Im- 
mortality of the Soul, is very much for the 
Advantage of Humility, as adjuſting all 
things with a due Temper, without running, | 
up too high or ſinking too low, and ren- 
dring both to God and the Creature their 
proper and juſt Rights. For by this tho 
the Soul is raiſed above all material Beings, 
by the Priviledge of Natural Incorruptibi- 
lity whereof they are not capable, yet it is 
not elevated to that Degree as to be ul. 
ted into the Throne of God, ſo as to Com- 
municate with him in that which is his 
Ser and incommunicable Prerogative, to 
naturally Immortal as to Being, or 
which is all one, to have Being flow from 


his own Nature or Eſſence. No, God 
alone 


tbe Nabu Twinorratity of the Soul. Bi 
Alte is placed upon this his, Throne of in- 
communicable Power and Majeſty, bo is 
the Bleſſed and only Potentate, 2nd wh: 
in this Senſe only has Immortality. An 
the Soul with all" other Creatures whether 
bY the Materialor of the Intellectual World, 
qulſt be contented to fir together. a Bis 
afoot and there at an aweful and hum. 
e Diſtance to receive the free Emiſſions of 
his inlivening Influence, and as to Being to 
enjoy an Immortality that'is purely Deri- 
vative, Poſitive, and Dependent. And in- 
deed ſe reed not be natufally Immortal 
bere to be diſtinguſh'd from, 6r to have a 
Preference above either her own or other 
Bodies, as having both Diſtinction and Pre- 
&rence enough above them all without it, 
whom ſhe excels in the whole kind of ker 
Being, and by a Pfiviledge which they can 
never have, and ſhe can never loſe. 
But if the Soul ſhould be tempted to 
grow vain upon the Priviledge ſhe 
as above the material Part of the Creation 
in being by Nature Incorruptible, ſhe may. 
quickly prick. the Bladder of her Pride by 
turning her view upon the other ſide of her 
Immortality, by conſideting what a Preca- 
rions Tenure ſhe has of it, as Having no 
Self- Subſiſtance of her own, but depending 
upon the Will and Pleaſure of her Creator 
for every Moment of her Duration. And 
G ind eed 


* «2 of Pike concerning. 1, 
indeed what Pride can refiſt this Argume! 
or what gn ies or Perfect ions are tho 
which we 14 be Proud < 1 
5 8 bor ing the Foundation 
f Segal, 15 ſoy Poſitive 1 | | 
| 1 85 And. now 15 I. have put theſe thin 
4 1 ſer Tg 11 * FRE, in 1 fo 15 
em, 't eaſure owing to t 
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I not brotend by the help of 
W Pil 0 Fioi 6 have given ſo clear. an 
Account of this Matter might be deſired, 
yet I am due to be a little confident 
that for waut of it thoſe b have treated 
of or the een of the Soul (the“ other- 
wife Men, of [i Thavght.) hae) et run 
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Schoolman proving the Incorruptibility of 
the Soul as being Forme per fe . 
ſays, that Matter is Corrupted by the ff 
ration” of the Form Peru f it. But 4 tis 
impoſſible that the Form ſhould be ſepa- 
rated from it ſelf. And therefore tis im- 
ible that a ſubſiſtingForim could teaſe to 
e deſnat eſſe: Here ſeems to be a plaiti con- 
füfion of Fmmortality of Tticbrroption 'with 
Immortality as to Being, fitice "Inſtead 
of ſaying it is 'inipt 5 ſach à Fofm 
ſhould ceaſe to be, he Thonld have (aid it is 
impoſſible ' it mould be "Corrupted, which 
was the thing he w g of the Sou), 
and the only thing which could be proyed . 
by chat Argument.” The like Confuſion he 
ems guilty of when he proves the Soul to 
be Incorruptible, becauſe Being belongs to 
it per Je (that is, not às in a Subject, after the 

manner of accidental Forms) as if Being 

and Incorruption, or not to be and to be 
Corrupted wete one and the ſame thing. 
80 Joh another great Man in the Scholaſtic _ 
way, tho“ not one of them we ſtri&ly call 
Schdolmen; ſpeaking” of ſome who hold 
the Soul to be Corruptible in it ſelf, but 
that it Chall-"Jaſt for ever in Verttic of the 
Divine Conſervation (where by «the way 
there is "the fame miſtake committed by 
putting Mortality of Cörrtiption for Mor- 
fality #5 to Being ) fays he, if one should 
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% 4 Niſcourſe conctrning 
wo ther fob che Soul is Corruj "ible in ie 
ſelt, they Answer, for this Reaſon becauſe 
it God:ſhould ceaſe from that Act whereby 
conſerves them, they would immediate- 
y return to nothing. Now here is the ſame 
confuſion again either in the Author of 
thoſe whoſe Opinion he repreſents, or ra- 
ther in both, becauſe he Jets it. 
any Cenſure, when at the ſame time he ap: 

plies an Anſwer to. it in another reſpect 7 
lay here is the ſame confuſion in putting 

naturally Corruptible inſtead of naturall7 
Periſhable, or Mortality of Corruption i in: 
ad of Mortality of Being. The Soul 
would return to nothing if God, did not 
uphold it in Being, therefore it is. Corrupti- 1 
ble in it Self, Does tha t follow2?, Is it an Ag 
gument that the Soul is in it ſelf or natural 
ly Coryuptible becauſe it depends upon God 
for its Conſervation as to Being £ Or if 
Cod; fuppoſe ſhould ceaſe from * that his 
Conſervative Act whereby. it ſubſiſts, would 
that Corrupt the Soul? What Corrupt that 
which is [mmaterial, and ſo naturally incor- 
ruptible? But it would Anmibilate it. True. 
But what is that to Corruption? It proves 
indeed that what is ſo dependent upon the 
Divine Influence as to return to nothing 
upon the. Ceſſation of it is naturally Pe- 
riſhable or Mortal as to Being, but ſo a 


thing may be EGO being Corryptible, 
| nor 


ſs without 


the Netaral. Immortality of the Soul. 8g 
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0 1 e again t ſame Con- 
mmjtted, beczuſe he argues 
t "of Bodies as to . 
of the Soul as to 
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0 Rea- 

der may have a Paſt of the Confuſion that 
has be in this Matter, And all for want of 


— Wesch — 
G 


tend] fy, | re 

= Souls fminortality, F 1 ( 
ta Diino. 345) CIO } by 2 Wage „ ARnes 

A. But hot to infiſt opon particular Ex- 

ohs 9 ba this matter, even 


| Atcvitht that's . given of SET 
| 5 mi (33 at on 
tm 3 855 as "Eo — 7 KF 


| 8 Er 
, 17 55 meant 67 


Tord, t 


the Nature! Immortality of the Soul. 9 
to the Soul without any reſpect to that li- 


mitation. ;. But if by deſtroy. they mean 
elf incorruptible. But then n ths 
does not 8 Immortality of the Sou 
11. only ag to Corruption, which 
- 3s the leaſt part of Mortality. Nor again 
does it prove that abſolutely, but only ag 
to Creatures. Which is again a very im- 
proper limitation. For this implies as if 
fs Soul were in its own Nature Corrup» 
tible, tho Creature: could not corrupt it, 
Whereas the Soul is Naturally, and conſe- 
Juent'y abſolutely Incorruptible. But if by 
eſrey, they mean Annihilate, this alſo is 

PL it, ſelf very true, and indeed more con- 
iſtently ſaid than the other, the limitation 
here by Creatures S proper, as ſup» 


pou the Soul to be in it {elf annihila- 
de, tho not by tber. Which is very right, 
whereas that limitation before was all over 
impertinent. But then heſides that this 
does not offer to prove the Immortality. of 
che Soul at large, but only as to Being, 
nor that abſalutely, but only as to Crea- 
tures, tis alſo further to be conſider d, that 
this confers no Priviledge upon the Soul 
but what is common tg all Material Be- 
ings, who can no more be Annihilated by 
My i Creatures 


R ö 
7 (| 


E FO wa — Sin” 


Trditfiires' thin The Soul ir ME For: one 
Creature cannöt annihilate another, Ann 
1 being as much abote the Power o 
Creature: as Creation it ſelf is. 
efore docs not àt all divide the 1 
1 2 tie "Material World, or di. 
inguimt the Sbuf from any one Creature in 
in fincen this ſenſe they are all as Immot- 
tal und tindefroyable as her (elf. | 
42. But Fe it is the othet ſeuſe of 
deſtroy that diſtinngtiſhes them. That inde 
OR little mend the matter, but 
doubt we ſhall* be diſappolnted here too. 
Fot taking Deſtroy for Corrupt (which in- 
deet is "3 moſt proper ſenſe of it.) what is 
it that is chen aid öf the Soul ? Why that 
corrupted by Creatures. Ttuw 
then as 1 obſtryv'd before, this implies 
that Souls are in themſttves' 'Corruptibte, 
and therefore. ſo far at leaſt they ate a- 
gain ſet upon a ſevel with Bodies. And 
if the limitation Creatures "ſhould be 
thought to make any difference, may we 
not ſuppoſe Bodies, which tho abſolutely 


55 - 


Cortuptible, are Jer; either by their ex- 
| cefſive ſmallnefs, as in ſome conceivable 
Diviſions of quantity, or by the firmneſs 
and compactneſs of their 9 5 or ſome 
other way, not to be corrupted by any 


yt Action Does not their on Phi- 
loſophy 
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the Natural Immortality of the Soul. 89 
Joſophy afure' us, that the'Celeftiel Bodies 
ate At -Jeaſt ſuch: C if not abſolately incot- 
-ruptible) and does not the Chriſtian Faith 
tench us to expe&t ſuck Bodies at the Re- 
furrection? As for the Celeſtial | Bodies, 
there is a  * Philoſopher of 'theit'own that 
Expreſſes their Incorruptibility in the very 
fame manner as that of the'Soul is Here ex- 

[s? d, ſuppoſing that by its undeſtroya- - 
by Creatures they mean that it can- 
mberbe wn by them. He tells us, 
that the Heavens are by their Nature i in- 
cotruptible, and gives this reaſon for it, 
becauſe the form of every Heaven is ſuch, 
that it cannot be ſeparated from its Subject 


bythe force of any Natural Agent. S 
arnpe Forma cujuſque Cel eft peg wt 


endlint Agenti: Naturalis vi a ſuljecto wel- 
ts poſſit: Now this is the very Immorta- 
lity that is here ſuppoſed to be given to the 
Soul, fo far I tnẽan as reſpocts the power of 
Natural, Agents, which it ſeems have as 
much power over the Soul as they have 
over the Celeſtial Bodies, whoſe Nite 
however thefe Men may be ſuppoſed to 
thiſtake; yet thus it is upon the Principles 
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it may be in the thing it ſelf; I mean a8 to 


the real Nature of thoſe Heavenly Bodies 


hich I pretend not to know) yet I pre- 


able by that Amighty Power whereby be 
is able to ſubdue all' things to himſelf, 

to make a Body of ſuch a temper as not 
to be corrupted by any Natural Force, there 
being no contradiction in the thing. In- 
deed for a Body to be abſolutely Incor- 
ruptible is, a contradiction, as much as for 
a Spirit to be Naturally Corruptible, but 
that there may be a Body fo temper'd as 
to be Incorruptible as to Natural, Agents 
35 no contradiction. And I preſume the 


will not deny but that the NOW gloriff 13 
Body of Chriſt is actually ſach, and fem 


out Bodies as the Apoſtle tells us -are to 
be conformable to his, there ſeems as lit- 
tic reaſon to queſt ion but that ours ſhall 
be ſo too., And how then is the Soul 
even in this way diftinguiſh'd from Bodies, 


or what; priviledge has ſhe more than they 


according to this account of the Soul's Im- 


mortality, whether we take it in the way 


of Corruption or in the way of Annihila- 
tion, it has neither way any neceſſary Pri- 
viledge or Diſtinction above Material Be- 


ings. And yet it is intended to be diſtin- 
>> guiſh d | 


. If 


the Natural Iumurtalit ty of the $ anl. gt 


it'd by it. And acebordingly we are 
ww by x6 Eminelit *Metaphyfi- g 
e when Philoſophers and 
Divines divide Subſtances into Eternal 
and Mortal Chis word is Caducas) their 
meaning is, that there are ſome Subſtances 
whith cantiot be deſtroy'd by any Crea- 
ture. So every way confuſed and faulty 
is this Account which characterizes the 
souls Immortality by its not being to be 
deſtroy*d by Creatures. Indeed it is fo 
very confuſed and intricate, that its very 
obſcurity i is almoſt its protect on, it being 
not very eaſie to diſintangle and n 
Which perhaps may be one reaſon 
2 it has pass for current ſo long. 
43. If it be ask'd, ſince you fine fault 
this Account as ſo confuſe and de- 
feldive, what then ſhould they ſay to ex- 
preſs the Imcortaſity of the Soul? I an- 
ſwer that indeed 1 do not fee how they 
can ſay a any thing about it, till they firſt 
diſtinguifh the ambiguity, aud define what 
they mean by Tnidvortabity, And 'tis Mens 
foceeding to the definition of the thing, 
fore they have well clear'd and ſettled that 
of the un that runs them into ſuch errour 
and confufton a8 they are generally guilty of, 
event i in fadv Theories as both cet and 
more-attontive conſideration. For 
i Men do not k:o% whereof it is that 
| H 2 they 
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the Natural Tmmordality of the Soul. 93 
tween God's Immortality and that of the 


Soul. That there is a Difference the A- 


poſtle plainly intimates, in thoſe forecited 
Words of his, w on. bar Immartality. 
The word he uſes is Zea, Immortality, 


where. Between which two there is a great 
deal of difference, the latter being mort 

limited, as a certain ſpecification of tho 
Former, which fignifying Immortality at 
latge com ds in the lity of it 
both that of [ncormptiar.and that of Beivg 
toon So that there i all the Immortality 
that can be. And all this he aſtribes on. 
hy. to Oad as the ſale Poſſeſſour df it; 
inted 
of the Sous Im- 
to ininu- 
ate auy thing agninſt the Truth of it as 
à Chriſtian Doctrin, ſince then he would 
be inconſiſtent with himſelf in  fubverfing 


chat Faith which ho profeſſedly tnaliitain'd; 
and whereof that and the Doctrine of 


the Naſurreſtiun were the two great Foun- 
datipns./i And therefare as on the unt hand 


excl 
vely,.a8 if God were w only Beitg that - 
any Ichmurtality truely lenging to 
him. Þ. on the other hand he_muſt by that 


ee Particle be ſuppoſed to intend 
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a Difference, ot elſe he ſays — i * 
not only ſo, but a —.— difference too, 
as if our Immortality tho 1 a” teal- 
ly ſuch in its meaſure and on, 
Vere yet compared to that which God has, 
a2 none at all. So that he may be aid 


manner as the Metuphyſitians ſay of Berg, 
that it is not N to God and ale 
Creature, as not y agreeing in the 
common reaſon — which is found in 
God aſter a more e , | 
mannet than can conſiſt with the notion 
of a Creature. Upon which account God 
may be; ſaid to have Being andy as well 
as Immortality, and the Creatures not to 
be even while they are. According to- 


God aſſumes to himſelf, I am. Tanin: 
in ejus Comparatione qui vert eſt, quia incom- 


anutabilis oft, ex que mutabilia - won fant, now 


+. | So that we muſt ſu great dif- 
Jn between God 2 ſelves, as to 
Immortality as well as Nane But bow, 
is the Queſtion. n.. 

45; Now to this the common Außer as 
L tale ite 10 toe pee net nor! is ſaid” 
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to have Immortality, as ifs dere were 
nothing Immortal — himſelf. In like 
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to be only Immortal, as being Originally, 


Eſſentially and Independently ſo, G But 
ſo Wet? That we are left to make out as 


well as we can. This Aecount therefore 


upon the Surface of Immortality at large, 
without entring into the Speciality of the 


thing. More diſtinctiy therefore, ſince 


God is a Spirit as our Saviour tells us, he 
muſt in the firſt place as ſuch be naturally 
Iucorruptible. And ſince again he is a 
Spirit to whom Being is Eſſential, or whoſe 
very Eſſence or nature is to Be, and conſe- 
quently a neceſſary Being, *tis plain in 


the next place that he muſt needs be as na- 


turally unperiſpalle. And fo God is Natu- 
mlly Immortal both ways, both as to In- 
corruptibility, and as to Being. And ac- 
cordingly *tis obſervable that the Apoſtle 
expreſles it both ways. For not content- 
ing + himſelf with the general Name I 


'Adaradis before uſed, he more particularly 
pecializes his Immortality by the wor 
* Lobapros and 4, calling him the King 
Eternal, Immortal, or as it is in the Greet, 
the Incorruptible King of Ages. And 
elſewhere he gives him the expreſs Title 
of Fu, calling him the eternal or ever- 
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© 47. To this perhaps it 
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ſtabliſent than the Nature it ſelf whoſe 
Property ix is, it will be true to ſay that 


7 


As it tight not have been, fo it might not 


Haye been fncorruptible neither. And fo 
even this Immortality of the Soul will be 
abſolately and antecedently Pofitive, tho? 
upon Snppoſition Natural and Neceflary. 
But now God having Being for his very 
Eſſence, and conſequently being as neceſſary 
to Be as he is to be Incorruptible ſuppoſing 
that he is, it follows that he is Naturally 
] ible after another _— 1 
we ate, not upon Suppoſition only, but 
in the moſt abſolute, moſt intire, and 
mott unlimited fenfe that can be con- 


ceiv'd. Which Keren a vaſt diffe- 
rence between his Immortality and ours, 


even as much as there is between a thing 
— 1 neceſſary, and a thing 
s ſo only upon Suppofition. 0 
an ht be further 
Fra that won Me wy and 
Incotruptible, xs to any diſſolution 
e ar- of - Parts A; * to 
corporeal Beings, yet ſtill in every Change 
there is 2 fort 61 Corrie, or at leaſt 
ſotmething that carries ſome Reſemblance 
ot Proportion to it, ſince what ever is 
changed, does as ſuch ceaſe to be what 
it was And therefore that only 
: I 


ay may 


# 


. 


may, be ſaid 0 be eminently and fray 
ſcendently. Incorruptible which is perfectiy 
eee Such, as God, and. God only 
& in, whom as St. James ſays there is no 
variablemſe, nor. Halen of turning, and ſi 
not ſo much as a ſhadow: of Corruption. 
A fay "might be added. for, the farther 
Illaſtration of the Excellency of God's 
Immortality above/ ours, but tis a conſide- 
ration that goes beyond the Priyciples of the 
preſent Duſcourle, and there js otherwiſe 
39, need. of it, the, thing being ſufficiently 
Plain Mithout it, and therefore I ſhall not 


inlargs upon the matter. . 
- 48. hall only further obſerve, that the 


Apt g beſtows upon God the Title of Oly. 
Wiſe, ns, well as only Immortal, and it will 
appear, the leſs ſtrange that God's Jmmorta-. 
lin ſhanld fo far differ from and exceed 
ours, it we reflect how much his Wiſdom 
dogg.) His Wiſdom is Iſinite as the Pſal- 
: wilt Us, , 148 eres ous ls wot. 
. only. Bounds, but thole too very narrow 
At ones, dhe, things which we know. not, 
9 vaſtly, excecting;; thoſe , which, we. know, 
i And as God's Wiſdom is Infinite, ſo it is 


 a.moſt perfeit aud-wniverſe! Wiſdom, ; with: 
gut any, mixture of. either Ignorance or 
Error. He knows things poſſibſe and things 


e e egy fours 
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things that abſolutely 11 be, and things: 
that upon” ſuppoſition :wau/4 be, yea and 


calls the things that are not as tho“ they 


were. Ie has no cloud upon his mind, 


nor ſo much as Mote in his Eye, as being 
that pure Light in which there is no Dar- 
neſs at all. Whiereas our very Light is 
Darkneſs, and our brighteſt Wiſdom has 
its dark Sides, its Defects and its Mixtures, 
and no wonder, fince even the Angels who 
are ſo much wiſer than we, are yet charge- 
able with Folly. Again, God's Wiſdom is 
an immutable and indefectible Wiſdom: Tis 
à Sun that knows no Tropics, and that 


never goes down, but always ſhines with 


an equally clear and uniform Light. His 
iſdom is one ſtanding wow as his Eterni- 
y is, without Succeſſion or new Acquiſiti- 


bn, without Addition or Diminution, with- 


out Increaſe or Decreaſe, without Improve- 
ment or Decay, without variety or alteration; 
and fo without End as well as without 

Whereas our little Wiſd@m is 


das variable and as diverſe as the Moon, 


tho not ſo tegular in its Changes. I had 
altnoſt ſaid as variable as our Mills, than 
which nothing is more inconſtant. We 
dre; Wiſe to day, and Fools to morrow, 
wiſe in little things, and Fools in great. 
Out Light goes out, and then we Siu, it 


» : - 
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1 and then we ak That 


as well as ſelfæxiſtent, and ſhines, by L 


Hoppineſ, bats is wife from himſelf; as 


call our Wiſdom is but a Derivative thing, 


7 \ 


very Time that ripens our W iſdom deeays it 
too. When we are young we are not arrived 
to our Wiſdom, and whey we grow old we 
outlive it. And that little clear — that 
is between the Incogitaney of Childhood, 
and. the Dotage of Old- Age 1 is Hable to a 
Thouſand Contingencies. And by that 
time the Sun has Clear'd the Mine it of 
ten ſets. Beſides God's wildem is Original. 
and ſprings from himſelf. He is ſelf· wiſa, 


proper, and not hy a lorruwed Light. He 
travels not out of himſelf in the ſeareh af 
Wiſdom, any more than in the: ſearch. - 
we 

as happy in himſelf; Nor does . 
within himſelf for it neither. For his WI 
dom is not the Buthof Study. nor the Fruit 
of Experience; nor the reſult of Meditati- 
on, nor from ay cultivation of Art, but 
of à Natural and Spontaneous: Growth. 
He does hot ſo much as wake bingſalf wile, 
but His Wiſdom: riſes from his Nature as 
front a Spring. Much leſs: does he geceine 
Diſciplin or Inſtruction from any other (for 
who has been his Counſollout) but dis 
Wiſdom as congenial to him, and he paſ- 
ſeſſes it intirely of his own, and of his 
F all neſs we alf receive. F as 'what'we 


ac 


2 


Widomdwells, and pon mit deſcends. 
Add 
vile. We 


well ceaſe to be, as ceaſe to be 
Whereas qur 
uncertain 
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18 and e hy time 


abſcrvation, n and by Books, ” 
e by the Diſciplin of 
Pr 


ad by our o ivate Reffection, 


whe, det t fo irr adiations which we receive from 
aboye, from the Father of Lights, with whom 


All this that 279 ? 
1 5 aj x 1010 


and inſepar able from him. 752 _ palleſ 
4 him in yy beginning of his ways, Prov. 
and he can never be diſpoſſeſs d of it. He 
caunot be. without Wiſdom, and ma oro 
2 
Wiſdom, 1 is a 


AA ill turn of Fore 
events, 5 and 2 Blowor a Sickneſs may 
ake it away. 'Tis not neceſſary we Would 
have it (fol ** Man way be à Man without 
being a iſe Man) and when, we once 
have it; tis not neceſſary we. - ſhould 
be always polels'd of it. For e are con- 
Ea 5 7 in Being, and there is nothing 


ging to us but upon ſup- 
—— 0 Tp 0 caſe of Kay £2. 
tality. as to Corruption, as was ſhewn be- 


12 e ſo much as 


that, as not follo e ſuppoſition of 
our Being, as the e Samet imes 


we have got a Natural Capacity for it, and 
when we have, it depends upon fo bing 
things 


a 4 
| | 


you 4 2 n 4. 


Ae without our ſelves, as e 
.of Life, good Education, right method of 

Study, and that that © Gate city is not 

| 20; 2 indeed very. ſeldom! 3 ring to 
2 1 vo Hs. Tz 1204 | 

But to touch upon 2 "Thought ght or T0 

0 Ae Metaphyfical W God 

uhierſtands all 1-4 Himfelf, as need- 

iz no other intel fie Sr pecles than his 
own Eſſence, which' the reaſon and ſimi- 

Hude df all Being, and from the ifferent 

Imitatio of which is all the diverfity that 

is in things. "Whereas we are not a Light 

nt our felves, 16'a5 to underſtand things by 
the Perfections of our own Nature; and 

therefore muſt tndlefftand thein either by 


ſach "intelligible Species drawn from thin 
28 "te Conde er imagins, © 05 


(which is more "Teafonable fo {uppoſe 9 in 


the Divine Idea. 
Again, the Cer of Gd i is fol 
Faxeons. "He does not perceiye things ſuc- 


ceſvely, one after zahler as we do, but 
as he ders all things, ſo he Aden ther 
all rer ber, as petfe ly com bg his 


own Eflence, in which all things are con- 
cluded. And therefore in ſeeing his own 
Eſſence, he at once beholds all things. For 
indeed the knowledge of God is as his 


Eternity i is, wife i there is 0 before not 
, after, 


. ann 
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fer, but one fix d and permanent ow, 
For otherwiſe if he underſtood things ſuc- 
ceſlively, he would, be ſometimes intelli- 
gent in Power, and ſometimes in Act, be- 
ing in Power as to the Second, while he 
actually underſtood the Firſt. And there- 
fore it is neceſſary to ſay that he under- 
ſtands all things together under one com- 
prehenſive view. Together I mean as to the 
Operation of his own Mind, tho not toge- 
ther always as to the things themſelves, 
wherein there is an Order, not to be pre- 
termitted or confounded. by a perfect un- 
derſtanding, conceiving all things as they 


. are: But now we do not only underſtand 


different things one after another by fo 
ny divided Acts of Thought, but even 
the ſame thing we are often forced. to 


uſe AbſtraFion, and to conſider that by 
Parts which is really one and the ſame, as 


having not largeneſs of Mind enough. to 
comprehend forme Objects in one adequate 
View. And here. we are fain to chew, 
before we can wall. 
Again, as a neceſſary conſequence of this, 


the Knowledge of God cannot be Habitual, 


as a great part of ours is. For if he actu- 


? 


ally knows. all things at. once, tis plain 


that he cannot know any thing by Habit, 


fince ſo far as he knows by Habit, he does 


not 


; anal: 


Ain 


may never. ha ye the leaſt. Iatetraption 


| Part of our little Knowleds 
fog. 


and f o for Wait of a. 
make 4 great many. fatſe Steps, 


from the Knowledge of one, 
of another, as 52 a Principle 22 


WI, 


n Dheooſ b 
not ackually Kno. Beſides tat to wi 


abi & to be in 21 in order t 
10 DE. 


fen e 
elong to God. No, 5 a. 


mould 


B.alfrays in Ack, as his Being is. As ther: 


Ea Light within him (the Ideas of h 
Nature) that always ſhines, ſo the Eye f 
His Mind is alwa s open. to ," chat if 


ſo OR. a JO. But now th 


and Power only. and lies 
ſent. 15 gh it 


„ert aud wander, Ne * Tan * 


8 Noel in Thort ack as fooJihl, J as ths 


| 5 eotctuds, the Willow, of. God i 
not ee, that is, he does f pot FE 
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fo as to ſyllo or th 
from Promiſes. Not bu fv 
Concluſion follows om mg 
25 85 connexion 3 is betw 5 
or this is not arguing, but ju 
Argument, as 47 obſerves) 
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it by conſidering both together, and not 
by gathering one from or by the other, 
as having both the Principle and the Con- 
cluſion under one and the ſame intnitive 
View. And ſo that Knowledge which we 
are fain to work out Step by Step, he has 
immediately, and without any intellectual 
Progreſs. For indeed tho? to reaſon well 

be a Perfection in the Rational Way, and 

for Creatures that need it, yet Reaſon it 
ſelf is but a defect of Knowledge. There- 
fore God does not know one thing by a- 
nother, but every thing immediately in it 
ſelf And if it ſaid that he knows all 


things by his Eſſence, it is true, but not as 
F 2 Principle or Medium, in order to a 


ncluſion, but only as by a Species or 
ea, as the Angelical Doctor well diſtin- 
guiſhes. So very much, and ſo every way 
does the Wiſdom of God differ from and 
tranſcend ours, ſo that it may well be 
ſaid; that his . Thoughts are not as our 


Thoughts, nor his Ways. as our Ways. And 
it the Wiſdom of, God be ſo vaſtly more 


excellent than ours, we have the leſs rea- 
ſon to admire that his [/zzwortality ſhould 
ſo far excell our Immortality that he ſhould 
be ſaid only to have it, Being (according 
to gur conception of things) being the 


; 
% . * . 


\ 
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moſt Eſſential and Fundamental Attribute 

of the Deity. 
49. And now the State of the Oed 

concerning the Natural Immortality of the 
Soul ſtands briefly thus. It is inquired 

whether the Scul be Naturally Immortal 
or noꝰ which however ſome may affirm 
at a venture, and without any more ado, yet 
there is no anſwering this Queſtion to any 
purpoſe, or with any ſatizfaction of either 
Truth or Clearneſs, till it be firſt/known 

not only what the Term Narural here fig-- 

nities, but alſo 20 what it is applied. That 

is in other Words till the Ambi ity of lu. 

1 mortality be diſtinguiſhed, 


t I 
$ 


"= 


the 
meaning of it be defined. Since till tht 


be done, one cannot tell to what * 
Natural is applied, nor confequently what 

ig either ask'd or affirwd by the Natural 
Tronjortatity of the Soul, or whether one 
onght- to affirm it ot no. But no ſooner. 
are diſtinct Ideas af d to this Term, but 
it elearly 1 Fn if 12 
you mean [zo 
Naturally Imm 


ty flowin rom the very IS, 


3f by Enmstaly n | 
as to Being, or 2 Nes of der 4 
to be, then tis neceffary to be as: that 


* Soul i is not Naturally Immortal, as not 
having 


. having Being 
"28 Þ go as Incorruptibility does. So that now 
mortality 


| Reſpondent what he has to defend, which 


Naturally Immortal, 
there is a Senſe wherein it truly and pro- 


upon the Whole as any 


y 
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flowing 


6 


from its own Na- 


in what ſenſe the Natural Im- 
of the Soul is to be aſſerted, 
and in what ſenſe not. The Opponent 
may know what he has to oppoſe, and the 


I think is all that is to be aim'd atin che 


ſtating of any Queſtion. 


30. But cho the Soul be not all over 
yet however, ſince 


perly is ſo, and ſince it * Immortal 
Creature can be. 
having Immortality both of Being and 
Incortuption too, tho? a Natural lmmor-. 


lality only as to the latter, as it ought by 


no means to be affirmed- that the Soul is 
Mortal, ſo neither ought it ſimply. and 


| indefinitely, that it is Naturally Mortal. 


And therefore if any one ſhould write a 
Book with this very expreſs Purpoſe and 
Deſign, profeſſing in the very Title of it 
to prove that the Soul is a Principle Ne- 
turally Mortal, he wonld' do very ill. 


For this is to ſay that of the Soul fi fimply, 


which is true ouly with a limitation, or 
in a certain reſpect, and looks as if the 
Author would perſwade his Readers that 
the Soul was all over Naturally Mortal, and 
3 40 = ' had 
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_ had no ſuch thing as a Natural Immorta- [4 
lity belonging to it. Whereas on the con- 1 
trary tho” the Soul (and the ſame may be | 
ſaid of any other Creature) has not within = 
it ſelf a power of perpetuating its own 4 
Being. but muſt depend for that upon a 4 
ſuperiour Influence, yet however ſhe is of 4 
Her ſelf; and by the neceſſity of her Nature 1 
Iincorruptible, which is not only a proper { 


Immortality (ſince whatever is corrupted 
ceaſes to be as to what it was, thp' abſo- 
lutely it does not ceaſe to be) but that ve- 
ry Immortality which the Scripture. aſcribes 
to the Soul, and makes to be the great diſ- 
covery of Chriſtianity, when it ſays of 
Chriſt, that he has aboliſh'd Death, and 
brought Life and Immortality to light by. 
the Goſpel *. Where what we tranſlate Im- 
mortality, is in the Greek Incorruption, 
and ought to be ſo render d. This is the 
Seriptural Immortality of the Soul, the ve- 
ry ſame we have been hitherto contending. 
for. And ſince the Soul Naturally has this, 
whoever ſhall abſolutely fay that ſhe is 
Naturally Mortal, either means wrong, or 
ery partially and diſadvantagiouſly, I may 
ſay injurioufly expreſſes a Trutn. 
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ger, than while I endeavour by a Moral 
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31. And this is all the Application which 
I think neediul to make of theſe Conſide- 
rations to the Learned Perſon upon whoſe 


ccaſion they were written, as not think- 


ing my ſelf worthy to take upon me to 
inform him! from whom I am more fit, 
and more willing to learn, and who: by 
theſe fe bints relating to the Subject of 
his Book is better able to inform himſelf 
than I can do; if he ſhall think any thing 
here offer'd worthy. of his Confidetation. 
Nor is there any need of a more particular 
Application of theſe Principles for the 
ſake of other Readers, who by comparing 
them with Mr. Ds Book, may eaſily 


obſerve how far Lagree with him, and 


ds far I diſſent from him, and where 
the Truth of the whole matter lies, as far 
as the Immortality of the Soul is con- 


cern'd. And farther I pretend not to med- 


dle, nor even with this any more than to 
put the ſtate of the Queſtion in a true light, 
leaving other matters to thoſe who either 
have, or ſhall be diſpoſed to go into the Detail 
of the Argument, and thinking it enough for 
me to have ſupplied that Part which they 
are more likely to have left vacant. And 
therefore I ſhall detain my Reader no lon- 


Reflection 


; aud diſtingn 


_ eonifeſsn ſuperiority in what we love, and 


. 


| 1 W r | 
Reflection or lee. this Philoſophical 
Entertainment, to ve a ns Reliſh u 
his Mind. 99941 m_ 
n. And Ger as lacks Dedtrine 
of the Immortality of the Soul at large, it 
may be reaſonably collected that they who 
ge never to Die, ſhould take great care 
how they Live, as slſothat it ſhouid be our 
firſt and our loſt concern that a Life which 
1 to laſt always, and whoſe Leaſe is for 
— Reornſty, be a happy one, and not ſuch a 
Life as is worſe t 
particular way and manner of ſtating it, 


that may be deduced. * 
As firſt, that ſince the Soul by the Pri- 
viledge of her Birth-right inherits Incogy 
ruption, and is thereby fo highly digniff d 
iſh'd in her Order and Cha- 
racter, and ſo far advanced above the Con- 
dition of all Corpo 3 that ſhe 


real | 
do not debaſe the Dignity of his her ex- 
cellent Nature, fo as to place her ſelf upon 
2 level with them again, or rather ſet them 
above her, by ſubmitting her ſelf to the 
love of theſe- Infertour Things” For we 


unite our Hearts to, and in eſſect acknow- 
ledge it to be ſomething better and more 


noble than our ſelves, as ſeeking — 
neſs 


Death, ſo from this 
ere are — Particular men 
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need to preſs down het ſelf, by making 


Nobly deſcended to be j 
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nefs from it, and owning it as our good, 
and improves 


our Being, But fhould the Soul ſo _ 


nitfy and exalt the Objects of fenſe, or 


leflen and degrade her To as this amonnts 
to? What the Soul whoſe Deſcent is ſo 


High, and whoſe Native Excellency is fo 


great ? Shonld Light have Communion 
with Darkneſs, or an Incorruptible Nature 
cleave to dung that ate Corruptible, 
are always wearing an 255 ng, ah 
which periſh in the v in 1805 gh 


for the Corrnptible Body to preſs Joh 


the Soul, the Incorrupt ls Soul had not 


her Court to Objects of a Nature ml worth 
& very inferiour to her own. No, the 
very erect poſture of our Bodies, ſhews 
which way ze ſhould direct our Minds, 
or if neglecting that Hint, we chuſe ra- 


| ther to contemplate” the Natiiral Dignity 


of the Soul it ſelf, we ſhall ſoon ſee that 
ſhe is an unfurable Match for ſenſible Ob- 
jects, too Noble in her ſelf, as well as too 
join'd to the things 
of this World, or to 1021 her Happineſs in 
the place of Vanity, her Life in the Regi- 
on of Death and Corruption. Much leſs 
ought ſhe to place it in ſuch C 


things as Silver and Gold, or in a full Purſe, 


Or 


le 


=> 
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11 4. Diſcourſe cancer ning 
or well ſurniſtyd Granary, and — to her 


ſelf, Soul thou haſt much Goods laid up | al 


zany. Tears... She is much too great in 

ry for theſe little things, and defien'd 
eater, than to take up with them as 

12 * She ought therefore to remem- 


ber her ſelf, and the Dignity of her Na- 
ture when ſhe i is purſuin them, and not 


lay her honour in the Duſt by ſuch vile 
ad unworthy Proſecutions, ſuch mean and 
diſhonaurable' dherencies. But if, ſhe wi ill. 
_ an Alliance, (as. ind ced-ſhe. needs 

175 being ſufficient for her own 
on pineſs) it Gould be with Ran enke 


hig 5 than her. ſelf, that may 1 e 8 | 
innoble her by the Union. For that Love 


is, it - unites the Heart to the inamouring 
Object, and makes it in a, manner Ore, 
with it. And accordingly * gt. Paul tells, 


us, that be that i 7s join'd unto Ne Lord, be- 


we eh one Spirit. Of, ſo great conſe equenca 
and. importance, is it to us what it is that 
we make » the Objet of our Love, ſince it, 


Transforms, as well . as . Unites, For we 


become what we love, Carnal, Senſual and, 
Material by uniting our ſelves to the 
World, and all over Spiritual and Diving, 
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by.. adhering. unto, God, And can we de- 


liberate in ſuch a different choice as this? 


In. ſhort therefore, an Incorruptible Nature 


| ſuch as the Soul is, ſhould have an. Incor- 


ruptible Treaſure, and accordingly (as the 
Spirit of God . adviſes.) ſhould ſet her Af- 


fections upon things above, the true Seat of 


Incorruption, and Center of Love, and not 
upon, the thin 55 of the Earth, where there 
i found that is either equal 


33. Again 2dly, as the conſideration of 
the Natural 8 of the Soul 
ſerves to dire& and govern her Love, 10 
alſo to regulate her Fear. For ſince ſhe is 


Naturally Incorruptible, ſhe ought to lock 
upon her felf as placed above the reach of 
Bodies, and the whole Effort of Corporeal 
Nature, ſo as not to be apprehenſive of 
any danger from any of their Impreſſions or 


Aſſaults, or any injury ſhe can receive hy 


them that ſhall in the leaſt affect her Life or 
Being. For as the Force of External Na- 


ture reaches not to Azmhilation, ſo her 


on Nature exempts her from Corruption. 
Is Bodies have no power at all to Annihi- 
J 155 ſo exen Corruption, the only Death 
they can inflict, has its Bounds and limits, 
118 


hit herto ſhalt thou come and no further, 
la. * is #1 Ld | a al Fe = 
ch no violence can exceed. It is indeed 


1 . 


3 114 4 Weg ER 
Natural, Effect, which the other is not, 
| 2 fuchs cannot be aced but in Sub- 
| le of jr, that js, 0 o'r 
BE, One Body can corrupt another 
what is doing eyery dk 
* n 
i a Hs” not all the Bodies in the W. 
That can corrupt one Soul. Fot indeed the 
great” and indeed only force of Nature is 
Marion, and by this it is that all Natural 
rok are wrought, but what is that to a 
Being that has o Parts to be moved, * 
Ha „or ſeparated, either from the w 
r one another, or ſo much as to. be 
put ont of their Place or Order œ Tis true 
Judeed while the is in the Body, the Im- 
Premons of other Bodies v 18 b may 
put her to pain, not dect . ur by x. 
ediatiqh of the Body, and that Law of 
V8, which is Between that and her ſelf, 
And ff the Tmpreſitoris are by Berg the 
by will be what we call Heu (which 


5 Way zs a great Happine by 
_| ad that C 


eat Evils ſoon cufe emſelves) 
rruption which is intailed 
On ir. And then we lament and Surf 
| Mourning. . But all the while 
lite that is 0 nor ber 
Corrupted, d | ahy "of = itt arg 
| 1 therefore” 880 ght not A ar them 
I a5  threatning any anger to her Being, And 
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ſure if the were in a State of Separa- 
tion ſne would not. And does then the 
State of  Umo» make any difference ? 
Not ſure as to her Life or Being, for 
, he is,no more Corruptible in the Bo- 
dy, than out-of it, tho? by that means 


| | ſhe becomes liable to a age Inflictions. 
] And tho thoſe Inflictions when violent may 
5 cauſe a Diſſolution, yet that Diſſolution 2275 
[ no further than the Bodily Life, and ſo is 
L indeed the death of the Man, but not of 
- | tlie Saul, which receives no change by it 
- 
- 
c 


but that of Liberty and Inlargement. An 
| therefore, even Philoſophy will oblige us 
not to fear even Death it ſelf as tis a Hi 
ſolution, tho“ we may have reaſon to do ſo 
in other reſpects, as to the conſequences of 
it, wherein tho' not our Being, yet our 
wWell-being may be concern d. So far in- 
deed Death may be a reaſonable Object of 
Fear, but barely as a Diſſolution of Nature, 
ſince the Soul has no part in it, tis plain 
that ſo (even Philoſophically ſpeaking). we 
have no reaſon, nor ought to fear it. So 
very true and well grounded upon the Na- 
ture of things are thoſe Words of the Pi- 
vine Oracle, Be not afraid of them that kill tle 
Body, and after that have no more that they can 
Ao. Luke 12.4. Well but tho they can do no 
more than that, yet zhat it ſeems they can do. 
and is not that ground enough for fear? Yes in 
L 2 a 


116 4 Diſcoutſe conterning 
4 7 neceſſary caution, and ſo far as 
ris lervation is concern'd and directs, 
büt not ſo as to neglect a Duty, or com- 
mit a "Sin againſt God for fear of offending 
Men. For alter all 'tis God is our beſt 
Life, and We "die the worſt Death when we 
loſe him. And therefore it muſt be Folly 
and Madneſs to the height, to ruine that 
rt of us which is capable of enjoying 
him for ever, te ſecure that which muſt die, 
and which no Art can long preſerve, and 
whereby we can enjoy only the poor and 
ow Pleaſures of Senſe, and that too but 
for the continuance of a momentary Life, 
that de parts like a ſhadow,” and is as vain 
too while it laſts. - Be not therefore fo ill 1 
Philoſopher (not to ſay Chriſtian) as fol, 
tear of? Men to fin againſt God, who in- 
deed is the moſt juſt and proper Object of 
our Fear, as having an abſolute Power over 
the whole Man. For tho? we cannot con- 
ceive how he ſhould corrupt the Soul, and 
have all the reaſon in the World to believe 
that he will not Annihilate it, yet 'tis cer- 
tain that he can do that which is infinitely 
worſe than either, and that is to condemn 
As tothe moſt wretched and miſerable State 
of Being. And therefore 'tis upon this 
-"Contideration that our Saviour further adds 
as the full of his Advice and Direction 
IT IEECS 0 | rab # + | ez | upon 
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upon this Matter, But I will forewarn jon 


whom you ſhall fear. Fear him, which after 


be har Kilxl, hath power to caſt into Hell, 


ves I ſay unto you, Fear him. 


54. Again 3dly, Since this Naturally In- 


corruptible Soul of ours has yet no Immor- 
tality of Being from her own Nature, but 
purely from the power of God ſuſtaining 
it, then how much leſs reafon has ſhe to 


think, that ſhe can have in her ſelf a 
Foundation of well- being, or be ſufficient to 


her ſelf for her own Happineſs. For *tis 


the Plenitude of Being that is in God where- 


by he is qualified to become a ſatisfying 


Good, a Beatific Object to himſelf. For tis 
the Knowledge and Love of himſelf wherein 
he is Happy, and were there not ſuch a 
ful 


neſs and perfection of Being in him, neither 
would the Knowledge of himſelf be ſuch 


à repoſing and contenting Theory, nor the 
Love of himſelf ſo ſweet and delightful 
an Operation as to render him ſo Infinitely 
Happy as he is. But now we have not this 
Fullneſs of Being, as appears even by our 
inſufficiency to ſubfiſt in Being by our 
ſelves. For *tis nothing but deficiency in 
Being, or becauſe Being is not Eſſential to 
us, that is the ground of that inſufficiency. 
And the ſame Deficiency in Being that 
makes us unable to ſubſet by our ſelves, 
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And therefore fance we have not t 
dation in our ſelyes for oh may 5 


* 


4 Dis acer 


in Our ſelves For the Ground and Rea- 
n of both is the ſame. giency in 


1 


the very ſame ſufficiency in Being would 
alſo. make us Alke and Self repoſed. 


bis Foun- 


clude that we have it nk k, Happineſs 
neither, and conſequently that e cannot 
pollibly be Happy in the fruition, of ons 
lelves, and in the ſolitude of our own Per- 
fe&ions. Tis God therefore only: that can 
make us Happy. 
our Being, muſt alſo be the Ground of our 
well-Being. God that makes himſelf Hap- 
py can only make us fo: He that is Alf, 
and: he that always 
ment of whom we ſhall enjoy /! Good, 
becauſe all Being, tis he only that can quiet 
Our Deſires, ſu ff ply our Ind 
_ Emptineſs, and intirely. ſatisſy the Hunger, 
and juench the thirſt of our Souls. And 
therefore as we Naturally lean upon the 
ſupport of his Arm for our ſuhſiſtance in 


Being, ſo we ſhould; by a voluntary Ap. 


plication. of our Winds as much 


upon him for our Happineſe, adhere ay 


him by all the Unions of Love, and 


in 1 5 with the hole weight of Our Na- 
tures; 


4 ut les 25: jnſulſciens; to * 2 


Being would make us ſelf ahl, and 
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God that is the Stay of 4 


ds, and in the Enjoy- 
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 fures. And as we ought to depend u 
for Happineſs, ſo alfo for the Meas; of 


t, and in particular for ſuch continual ſup- 
Plies of his Grace as are neceſſary to attain 
it. Humbly ſeeking to him for it, and 
as humbly truſting that he will not deny 
us ſuch a Meaſure of it as ſhall be ſufficient 
for us, that Argument of our Saviour a- 
Tainſt our being over-folicitous for the ne- 
<effaries of this preſent Life, that he that 
has given us Life and Body, will not deny 
us Raiment for the One, and Food for the 
Other, holding as well here. For tho” I 
will not ſay that our Being is more cis 
the Grace of God, as tis ſaid in the other 
-Caſe, that Life is tore than Meat, and the 
12 


eee yet I think I may fay, 

we have no reaſon to think that he 
'that has given us a Being, and (till con- 
tinues it to us by the ſaſtaining Influence of 
' his Almighty Fower, will deny us what is 
_abfolinely neceſſar for the Happinefs: of 
chat Being. Unleſs we will ſay, that God 
has more kindneſs "for Mens Bodies than 
"their Souls, from whence his own Image is 
'return'd to him, which is againſt all order 
and reaſon to ſuppoſe. From whence we 
| may. further deduce no inconſiderable Ar- 
ument againſt the prtueſtinarian Hypothe- 

"us 3 ſome Mens way of Rating 
( it, 


Nature Incorruptible, has yet no Natural 
Immortality as to Being, but as to that de- 
pends as intirely upon him whois the Foun- 


ſelf to ſubſiſt ſo much as 
(tor if ſhe could ſubſiſt by her ſelf this Mo- 
ment, ſhe might as well for the next, and 
ſo for ever, and this ſhe migh 
_ backwards as well as formards, aud ſo be 
Naturally Eternal as: well as ' Immortal) 1 
ſay ſince the Soul ſtands thus precariouſly 


* a 


* lh eee, 


J * 28 pron. of all Religion derbe. 1 
nious Perſon calls it) that with one ſtroke 


blots out and effaces it all. For if God 


will not deny us that which is zeceſſary to 
the Happineſs of that Being which he has 


given us, much leſs will he abſolutely deny 


us Happineſs it ſelf; and if he will not 


refuſe--us a competency of his Grace, it 
ſeems againſt reaſon to ſuppoſe that he 
ſhould by any abſolute Antecedent Decree 


of his, have excluded any Man from a 
poſſibility of his Glory. 


55. Again laſtly, face. the Soul tho? by 


worm does that cree 
able of her 
ra Moment 


tainof it as the pooreſt 1 
upon the Ground, not being 


t have done 


as to her Being, owing every Moment of 


it to the conſervative Influence of the Al- 


mighty, in whom is the Breath of her 


Noſtrils, and from whoſe Fontal vitality 
are-dervved all thoſe. Streams Which con- 
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tinually feed her little Lamp of Life, this 
fure if any thing ought to ſuppreſs and 
keep down her Pride, and depreſs her into 


the loweſt eſteem of her ſelf and her own 


Perfections, make her refrain her ſelf in 
the midſt of her fondeſt Indulgencies, and 


| Keep her ſelf /ow like as a Child that is 


weaned from his Mother. For indeed ſhe 
is no better than ſuch a One as to any 
ſufficiency or ſelf-ſtability of her own, be- 
ing no more able to ſecure her felf from 
Periſhing, than the other is from Falling. 


Man is all over feeble and infirm, even to 


Pity and Compaſſion. And accordingly 


on of him who beſt 
e are. Have merey up- 
on me, O Lord, for I am weak, Pal. 6. 2. 
But the greateſt \Inſtance as well as Argu- 
ment of Human Infirmity is that we can- 
not by our ſelves ſubſiſt in Being, as having 


no Spring or Root of it in our ſelves; but 


muſt be beholden to the Being of Beings 


port and uphold us in it. How 
vain a thing then is Man, when as his Bo- 


dy is Naturally Corrupiille, ſo even the beſt 


Part of him, his Soul has no Principle of 


Being in it ſelf, but is Naturally liable to 
a more killing and devouring Death than 
Corruption, even that of Annihilation, from 
8 M „ which 


nt from thence 


ll 


„ Abe eee 


which, as averſe as ſhe is to it, he has no 


ſtrength to defend her (elf, . The weaned 


5 Child may in time out-grow its weakneſs 


and recover ſtrength to ſtand and go with- 


gut the help of the Nurſe, hut the Soul is 
in this reſpect always an rant, and can 


never ſubſiſt by it ſelf. This therefore 
ſhould humble ba to the very laſt degree, 
teach her to be ppor and low in Spirit, to 
renounce and diſclaim all Strength and A- 
bility of ſtanding upon her own, Bottom, 
all Katural Indefectibility, ard to live ina 
conſtant Dependency upon that God who 
is all her Strength and Stay, her Tree of 
Immortality, and in whom are all the 
Springs both of her Lite and Happineſs. 
It ſhould teach her to conſider her ſelf FO 
nothing withqut him, as well as nothing 
in compariſon of him, and therefore to 
walk humbly with him, and to glory only 
n him. And above all not to fin againſt 
ek by whom ſhe ſubſiſts, and upon whom 
ſhe lives, but to employ in his Service that 
Being which is not only his Original Gift, 
but which as by a repeated Creation ſhe is 
Fontinually receiving from him, and to re- 
turn him her devouteſt Thanks and Praiſe 
for ſo great and ſo multiplied a nefit, as 
alſo to adore and admire the Infinite apd 
raf Fee af that. ae Natur 
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of his, whereby he Neceſſarily, Eternally, 
and Immiſtably is what he it, without va- 
riableneſs or ſhadow of turning, ever a- 


ſeribing all Honour, Glory and Power to 


the King Eternal, Immortal, Inviſible, and 
only Wiſe God, the Bleſſed and only Pd- 
tentate, and who only has Immortality: 


bw * Ly: y * 
S OY 2, — — — 


POSTSCRIPT: 
IN the Second part of this Treatiſe, I 
have taken the liberty to expreſs my 
diſſent from a Great Man (for whoſe Au- 


thority I have otherwiſe a peculiar Reve- 


rence) as to the Creature's having a Power 


P not Being, which in his Book Contra 
e 


ntiles he will not have to be any thing 
in. the Creature, but only that God has à 
Power to Annihilate him, The like to 
which I find alſo in his * Theological Sums; 
in theſe Words, Cum dicitur aliquid verti- 
ile in nibil, non importatur in Creatur4 
Potentia ad nou eſſe, ſed in Creatore Po- 
tentia dd hoc quod efſe non inflaat. When 
"tis faid that any thing may be turn d into 
nothing, this does not import any Power that 
the Creature bas to not Being, 2 only that 
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Aquinas) its Vertibility into Nothing 


1 NM : 


4 ate. concerning 


2 13 has Power mot to . PR 
to it. Now in oppolition to this Aſſertion 
of his, to what 1 have already offer'd, 
L now further add. That as to every 


Paſſive Power there correſponds ſome 
Active Power in Nature, becauſe otherwiſe 


that Paſſive Power would be in vain, fo 
likewiſe *tis as true the other way, that to 


every Active Power there muſt be a Paſſive 


Power that correſponds, or elſe that Active 


Power will be Idle and ineffectual, that is 
Indeed” #raFive. And therefore it there 


be in God a Power to make the Creature 
not to be, there muſt be alſo in the Crea - 


pondent Power to not Being. 


Beſides if the Annihilability of the Crea- 


ture or (according to the Languag 5. 


import only a Power in God, and — any 

thing in the Creature dif poſing it for wid 
Being, then ſince the Power of God is al- 
ways the ſame in it elf, and is withal 


the only thing ſappoſed to be concern'd, 
how comes it to paſs that God cannot an- 
nihilate +; 


mſelf, as well as the Creature. 
The true reaſon indeed why he cannot, is 
becauſe he is a netefſery Being as havin 7 
Being eſſential to him. But I ſay 1 


Annihilability- imports only a Power in 
God, and ns has always that Power 
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the Natural Ionnrtelity of the Soul. i295, 
equally in himſelf (for as to that there can 


be no Difference) upon this ſuppoſition 


there can be no reaſon given why he ſhould 


not be able to Annihilate himſelf as well as 


any thing elſe. The difference therefore 


muſt be taken from the Obje#, fince there is 


none in the Power, and: the true Reaſon 


why God can annihilate the Creature, and 


not himſelf, muſt be becauſe there is in 
the Creature a real Intrinſie Power to not 
Being, whereas in himſelf there is no ſuch 
Power, as being not only a Pure AF (which 
excludes all | Paſſive Power whatſoever) 
but alſo as having Being of his very Eſſence. 
F conclude therefore, that the Power which 
the Creature has to be Annihilated is not 
he mere Power which God has to Anni- 
Hilate him, but a Power to not being real- 
ly ſubjected inthe Creature, and which ren- 
ders him Naturally liable to Annihilation. 
If it be inquired what that is, I anſwer 
that it is the very Natural Impotency and In- 
firmity of the Creature in Being, in that 
Being is not eſſential to it, as it is to God, 
and ſo not neceſſarily exiſting, nor being 
conſequently able to ſubſiſt by it (elf, it 
needs the continual Influence of its Creator 
to preſerve and uphold it in Being. Now 
I ſay this is truly a Power to not Being, and 
lays in the. Creature a real Foundation for 
Ge ; Anni- 
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Annihilation, becauſe this Neceſſity of 5 
External Support to preſerve it renders it 
LK 6 * the Subſtraction of that 
Support, which otherwiſe it would not be; 
tho the | Power of God be ſu ppoſed ſtill 
the fame. Now herein I not only prove; 
but explain that there muſt be a Power to 
not being really ſubjected in the Creature: 
Without - which. how there: ſhould be a 
Power in God to Annihilate him, is not [ 
think to be underſtood. 4 | 
To what I have ſaid in the former part 
of this Diſcoutſe concerning the diſtincti- 
on of Natural and Poſitive, I add this fur- 


ther Remark, that by Natural here is not 


to be underſtood that which proceeds from 
Natural Cauſes. That indeed I allow to; '© 
be a'true and proper acceptation of Natu- 
ral, but not as uſed in this D iſtinction. 
For the Immortality of Adam, as cont inu- 
ed to him by the uſe of the Tree of Life, 
may be ſaid (ſo far at leaſt) to have pro- 
ceeded from a Natural Cauſe, there being 
no reaſon to think but that the Free of 
Life, tho a Symbol perhaps of higher My- 
ſteries, was E Natural Plant as 
any that grew in the Garden, as ak 
o that the ſalutary Effect which it 


had for the „. of Life was 


as truly a Natural — And yet the 
Immor-⸗ 


tze Natural Immortality of the Soul. 127 
Immortality of Adam was not truly Na- 
tural, but Poſtive, as not deriving from his 
own Nature, but from without, tho? from 
a Cauſe that was Natural in it ſelf. As 
on the contrary, the Immortality of God 
is from a ſupernatural Cauſe or Principle, 

and yet it is in the ſtricteſt Senſe Natural, 

becauſe that Supernatural Principle is him- | 
ſelf, to whoſe Nature or Eſſence Being be- 
longs. By Natural therefore as uſed in this 

Diſtinction, we are to underſtand that my 
rty or Affection which flows from the 
Nature of the thing it ſe falf to whom it be- 

longs, and not that which is the Effect of 

Natural Cauſes at large. Which indeed is 
Natural in Oppoſition to Miraculous, bug 


9 got as oppoſed to Poſſtive. | 0 
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